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Dear Brothers and Sisters in Saint Norbert:

It is with great pleasure that I wish you a blessed Advent Season 2021!

I

pray the summer afforded you to get some time to relax and enjoy the beauty of
God’s creation, and that the fall has seen good new beginnings. It has been a year
since we began the celebration of our 900th Jubilee. Despite the challenges that
accompanied the unprecedented COVID-19 global pandemic especially those that
came with illness and death, God has been glorified in our expressions of gratitude
and praise for 900 years of living into the charism on Saint Norbert. To be sure,
900 years later, the dream of Saint Norbert at Prémontré lives on and is made
reality in our Communities of brothers and sisters around the globe.
As our observances and celebrations of our landmark anniversary continue,
we also realize that our Jubilee year comes to a close at the end of the Christmas
Season on the Feast of the Baptism of the Lord, January 9, 2022. Let’s join our
hearts in prayer for one another as we enter these final months of our anniversary
and the Advent and Christmas Season.
I am especially happy to feature in this issue of the Communicator art work
from students in our Norbertine schools from around the world. From Archmere
Academy in Claymont, Delaware, came the invitation to students in all our
Norbertine schools to submit artistic renderings of Saint Norbert and Norbertine
life in their locales. You will see several of these renderings submitted from our
schools in the USA, Germany, Austria, Hungary and Australia. I am sure you
share my joy that young people educated in schools imbued with the Norbertine
charism are becoming familiar with and entering into the spirit and charism of
our Founder. My hope is that such efforts continue even after our year of Jubilee
concludes.
Featured also in this issue are articles from the Center for Norbertine Studies
at Saint Norbert College, DePere, Wisconsin. Of special note is a translation of
the original Charter Transferring Prémontré to Bishop Bartholomew in 1121.
This is a great gift to our Community, and once again, the result of our efforts to
bring Norbert and his tradition to life in our 21st Century world. We owe a debt
of gratitude to the undergraduate students at Saint Norbert College under the
leadership of Dr. Michael Holstead, PhD. for their scholarly contributions around
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the foundational documents of our Order.
I am pleased to reprint in this issue of the Communicator an article originally
published in Commonweal about Santa Maria de la Vid Abbey in Albuquerque, New
Mexico. Congratulations to Abbot Joel Garner and our confreres on this beautiful
publication!
Finally, in this issue, I am reprinting an article that appeared in an earlier issue
of the Communicator in June 2013 written by our late confrere Graham Golden, A
Norbertine Spirituality of the Choral Divine Office. It is so appropriate for our 900th,
and a fitting tribute to Graham.
In closing, I invite you to please save photos of any upcoming celebrations
and to gather any photos you have taken throughout our 900th. In early
December, I will be asking for those photos with caption information (names,
dates, places, etc.). I am planning a pictorial review issue of our Jubilee year to
bring to you digitally on the Feast of Blessed Hugh of Fosses, February 11, 2022.
Once again my heartfelt thanks to my Assistant Editor Joseph P. McLaughlin,
O. Praem., and our Administrative Assistant Sonia Moore, for their invaluable
contribution to this publication.
I wish you every blessing of this Advent Season. May you all experience the
joyful anticipation of the birth of Jesus anew in our midst and at Christmas, I
pray that the miracles of this Holy Season are yours! God bless and keep you!

In the love of Saint Norbert, minister of Peace and Concord,

V. Rev. John C. Zagarella, O.Praem.
		

Prior, Daylesford
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Vicar’s Column
Abbot Eugene Hayes, O. Praem.
Saint Michael’s Abbey
California
It is just a year since we have been blessed with a new editor and a new digital
format for the Communicator for which we in the circary give thanks to Prior
John and his collaborators. Much has happened in these past months, with the
ongoing Covid story taking first place, for many, as the most significant of events.
Of course, here in Silverado our life in our new setting continues to be a source of
joy and indeed encouragement along with expected and unexpected blessings and
occurrences. I am amazed how almost daily new visitors (as well as long-time
friends and acquaintances) come to visit the Abbey, especially the Abbey Church.
And I continue to be thankful for the presence of all the Order’s prelates from the
United States for the dedication and attendant festivities.
On September 29th at Second Vespers of the Archangels we had a large
congregation of friends and benefactors joining the confreres for the inaugural
celebration of St Michael’s solemnity in the new church. In planning and designing
the new abbey, our French architect, Jean Louis Pages had paid special attention
to this annual celebration. He designed the church so that at around 5:30 PM on
September 29 each year the sun’s rays coming through the rosetta window would
directly focus on and illuminate the altar. No one was prepared to experience the
degree of accuracy with which the sun’s rays would do exactly that. During the
incantation of the altar, at the Magnificat, it seemed to me as if the altar itself was
the source of an incredible and indeed, without exaggeration, an ineffable light.
It was especially an occasion of renewed thanks and heartfelt appreciation for
the providential course of events which took into account our need to build a new
home for the confreres and for the Lord.
Christ, our light! We call on the Lord so frequently in the liturgy, whether
at Mass or in the Hours, as our light. It is an especially timely invocation as a
majority of our communities are moving into days with waning daylight. It is also
and always, really, an invocation which responds to deep rooted needs, whether in
community, or in fellow confreres or sisters, or in the depths of one’s own heart.
As we move into these final months of the celebration of our Order’s Jubilee, may
Christ our light continue to show us how best to present and represent the gift at
the heart of our Norbertine witness to a world, as always, so deeply needful of such
a grace.

In Christ and St Norbert
+Eugene
Vicor Column - 3

Celebrating 900 Years of Prémontré
Stephanie C. Silverman ‘00, NBCT
Chair-Art & Design Department
Archmere Academy
Claymont, Delaware
A Global Visual Art Collaboration
Norbertine Schools & Abbeys Around the Globe

Editor’s note: What follows is a description of the original art project.
Throughtout this issue several examples of the students’ work are showcased.
Project Description:
Students from each Norbertine School throughout the globe were invited
to create a small visual representation inspired by the life of Saint Norbert, to
celebrate the 900th Anniversary of the Order of Prémontré. We received over 200+
submissions of original art from students grades 5-college level.
Each artwork measured 6” x 6” square and can be created on any paper or
two-dimensional surface, including cardboard, poster board, computer paper,
recycled materials such as brown paper bags, or whatever is available.
Designs can be in color or black and white, and can be works of digital art or
digital photography, or created using traditional studio materials such as paint,
pencils, markers, collage, and mixed media
Designs ranged from abstract, to representational, to non-figurative. The
only requirement was that the art connected in some way to Saint Norbert or were
inspired by his life, legacy, and enduring impact.
Once all submissions were received, a large digital “art mosaic mural” was
assembled digitally at Archmere Academy in Claymont, DE. The mural (on page
6 of this issue) will be printed and duplicated, and then each participating school
will receive a Phototex print reproduction of the entire collaborative project for
permanent or temporary display in your school to celebrate the 900th Jubilee of
Prémontré.
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900 YEARS PRÉMONTRÉ1
P. Thomas Handgrätinger, O. Praem.
Abtei Windberg
Pfarrpl. 22, 94336 Windberg, Germany
1. The beginning in 1121
It was on 25 December, on Christmas Day of that year, when St Norbert,
together with around thirty companions, signed his document of profession on
the altar of the abbey church at Prémontré. This how the Vita A puts it:
“But Norbert, whose work and plans depended on heaven, entrusted his foundation
neither to himself nor to others but rather to Him who is the beginning of all things. He
pondered these many things in his heart ... and ordered that the rule be accepted which
the Blessed Augustine had established for his followers. The apostolic life which he
had undertaken by his preaching he now hoped to live. He had heard that this way
of life was ordained and renewed by this same blessed man after the apostles. By the
profession of this rule then, on Christmas Day (1121) at Prémontré, one by one they
voluntarily enrolled themselves into that city of blessed eternity.”2
This addresses many things that would still have to be explained and
developed. First of all, there is the date, Christmas 1121. This is considered to be
the foundation date of our Order, the Premonstratensian Order. In 1115 Norbert
had a conversion experience, which led him to intensely search for God and
follow Christ. After he had been flung from his horse by a lightning bolt, he was
overcome by mortal fear and he believed he heard a voice saying: “Turn from evil
and do good” (Ps 36:27).
He felt the Lord was speaking to him personally and “thus motivated he turned
back on the same road by which he came.” This experience is considered to be the
moment of his conversion and calling, but it would be many years before this
highly gifted cleric from the Saint Victor’s cathedral in Xanten would find his own
vocational path, and consistently follow it. Norbert searches for a way how best
to answer the Lord’s call. He asks help from various famous spiritual fathers: in
Siegburg there was Abbot Kuno, the later Bishop of Regensburg, then on the Mosel
there was the hermit Ludolf, and in Kerkrade there was the famous reforming
abbot Richer, who at Rolduc founded his own reforming centre of canonical life
with his “Consuetudines Rolducensis.” Norbert’s seeking leads him to solitude and
The scheduled presentation for the members of the Association of Friends of Roggenburg abbey at the
abbey of Roggenburg on 30 October 2020 was cancelled due to the Coronavirus. This presentation was
later held on 25 October 2021 at the University of Budapest in honour of the belated 80th birthday of Prior
emeritus Fr. Augustinus Peter Ullmann (*1703.1940 in Budapest) – there were also lectures on the Order’s
history. Thomas Handgrätinger O.Praem. /Ullmann Peter Ágoston O.Praem., 900 éve premontreiek in:
Hagyomány és Korszeráüs. Konferenciakötet. Sapientia Füzetek. Budapest 2021, pp. 9-25.
2
Hatto Kalfelz, Lebensbeschreibung einiger Bischöfe des 10.-12. Jh. Das Leben des Hl. Norbert, Erzbischof von Magdeburg (Draft A). pp. 454-541. Darmstadt 1973, here p. 489.
1

6 - 900 YEARS PRÉMONTRÉ

stillness up the Fürstenberg near Xanten, but he lets himself be led and advised
whilst seeking direction and affirmation. With a convert’s zeal he tries to convert
his own confreres at Xanten, but this fails. After he was hastily ordained a deacon
and priest on the same day, he begins his mission as an itinerant preacher, going
about the streets preaching penance to the people. But at the Synod of Fritzlar3
the Church blocked his path. Several times had Norbert overstepped the mark: back
then only a bishop was allowed to preach, the religious habit presupposed religious
vows (as it does today), the monastic state was characterised above all by the vow
of poverty. In everything he did, Norbert seemed to display a behaviour that did
not match his social standing. The noble cleric was suddenly left with nothing.
Disappointed, he leaves his monastery feeling alienated from the Church, and as
yet a clear vocational path had not revealed itself. He starts off for southern France
as a pilgrim, as a dropout, perhaps dreaming of a journey to the Holy
Land. In any case, at Saint-Gilles he met Pope Gelasius II (1118-1119),
either coincidentally or planned, from whom he obtained permission
to preach universally, and absolution for being irregularly ordained on
the same day by Archbishop Frederick of Cologne, who he had stubbornly defied.
Now he had a mission, an assignment of the highest order, namely, to announce
the kingdom of God, to bring the Gospel to the people and to move the people to
live God-fearing lives. Norbert is said to have been a gifted speaker and preacher,
one who could really enthral his listeners; he could reach hearts, he could convince
hostile families and groups to reconcile and make peace. Wonders and miracles
began to happen: it was said that possessed people were healed and freed, and
evil spirits were cast out through much prayer and fasting. People flocked to
Norbert wherever he went, touched by his words, convinced by his consistent and
authentic lifestyle. Here was one who did not speak down to them, but he spoke
to the people at their level by the way he lived poorly and modestly. This is how
he found his first supporters and followers. Above all, he found advocates and
well-disposed bishops in the Church who offered him assistance, who especially
encouraged him to “settle” and to create a place for his followers to stay. Bishop
Burchard of Cambrai offered him a place to settle in a quiet valley carved into the
landscape in the form of a cross, just like in a very remote desert, “in deserto”, and
there he was to create a spiritual centre. The Church wanted to domesticate him,
let us be frank, to better control this restless, reforming spirit, full of energy, full
of vigour, full of dynamism. But she did not quite succeed; Norbert did not let
himself be nailed down, he always sought his own way, which would bring him
many hardships. Norbert did not pussyfoot around, nor did he want to be a totally
contemplative monk who leaves the world in order to live completely for and in
search of God. Initially he takes this road: in the valley of Prémontré he founds
a monastic settlement. He begins the difficult construction of a church and
3

Synod at Fritzlar on 28 July 1118 with the Cardinal Legate Kuno of Praeneste.
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monastery; “ora et labora,” “pray and work” St Benedict calls it. That is certainly
also the case here during this turbulent onset period of construction. Life is hard,
full of privations, ascetic, and even monastic in their many borrowings from the
Cistercian monks. But it is an incredibly thrilling and euphoric beginning!
“Norbert hurried on to Prémontré because Christmas was close at hand. He had
with him about thirty novices, both cleric and lay.” Norbert, who was often out and
about looking for new recruits, brought from Cologne some important relics of St
Gereon and St Ursula and her Companions, and on the way back he made a quick
stop at the abbey of Floreffe, which a noble woman by the name of Ermesindis,
the Countess of Namur, had almost thrust upon him.4 Norbert immediately starts
teaching and instructing his novices: “Whatever he taught them he demonstrated
through his own works as an eagle calls its young to flight. His exhortations were not
about the earth nor did they hold out anything earthly but, as a dove after taking wing,
he flew to rest, and, for the most part caught up in ecstasy, made his hearers
take flight ... The confreres, like sheep following their shepherd in simplicity,
promised to obey him in all the things he proposed.” Having chosen
the Rule of St. Augustine as the foundation of his new movement,
the “Ordo novus” in its strict version, we have now reached Christmas Day 1121.
The sizeable crowd with Norbert at the head signed their profession document
on the altar, thereby making their vows and promising poverty, consecrated
celibacy and obedience: “one by one” meant a very personal act of handing over
and commitment that was public and binding; “voluntarily, ” where no one was
forced or compelled to take this step; this promise can only be upheld with a free
heart and devoted love; “as citizens of that city of blessed eternity,” and here the
goal and the “eschatological” character of this step is shown by addressing the
heavenly Jerusalem. “Our goal lies in heaven,” and “Seek the things that are above”
(Col 3:1), as the Apostle Paul tells us. The religious life and binding oneself to a
community through solemn profession is one way of reaching heaven, but it is not
a guarantee, it is a calling among many others to follow the Lord’s call and to start
following him. Most people follow another way that is no less ambitious, in order
“to be with the Lord,” as Paul would express it nostalgically. It may have been a
mere coincidence that Norbert chose Christmas Day on which to make profession.
But it could also mean that the day of Jesus’ birth, the day of the incarnation of
God’s Son, was perhaps for him, too, the signal for his own incarnation, to enter
into a lifelong process of transformation, to become man himself, to be human,
to truly live and work as brothers, to grow and mature in love and faith, with each
other, for each other. We know the motto “Do like God, become human!” Nothing
is achieved by making profession, but it is the beginning of a process of growth
and maturity that lasts a lifetime, it is a love story where attraction and being in
4

The donation from Count Godfrey of Namur and his wife Ermesindis was certified on 27 November 1121.
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love will lead to mature love and friendship, which should have as its result an
intensive searching for God. Bernard of Claivaux, the founder of the Cistercians,
once formulated it like this: “If you wish to meet God, go as far as your own heart.”
Norbert starts off on his path, called by God and attracted to Christ, and it is Christ
alone who he wants to follow as his leader and example (“solo Christo duce”), led
by the Spirit together with others. Many would also follow him, men and women,
priests and lay people, nobles and the ‘common man.’ Some had been ignited at
Prémontré. The beginning in 1121 is considered a prelude, the inauguration of our
Premonstratensian Order, now 900 years old.
2. Expansion
From Prémontré the Order expanded quickly throughout Europe. Floreffe
already existed, then came Prémontré in 1121. Then in rapid succession in Germany
there was Cappenberg in 1122, Ilbenstadt (1123), Varlar (1126), Oberzell (1128), and
in France Saint Martin, Laon (1124-26), Viviers (1128), Clairfontaine (1128), Cuissy
(1132), in Belgium, Sint-Michiels in Antwerp (1124), in Saxony, Magdeburg “Saint
Mary’s” (1130), Pöhlde im Harz (before 1130), Gottesgnaden (1131).
The new foundations or conversions of existing houses of other origins
into houses of this new reform Order followed with breathtaking rapidity. With
the admittance into the higher aristocratic classes in Germany, as happened
with Gottfried of Cappenberg who was related by kin to the Staufer Frederick I
Barbarossa,5 further possibilities opened up, so that aristocrats, who were often
childless, could use their assets and possessions to found monasteries, which they
then rededicated for their own salvation as a burial place or ‘memorial’ of the noble
family, or else in order to secure property or to gain further political influence
through juridical rights or rights of patronage. The beginning of our Order saw,
in most cases, the foundation of double monasteries for men and women; one also
speaks of annex monasteries because a women’s monastery was usually attached
to the men’s monastery, to which its was subordinated.
At that time, people flocked to the monasteries in droves; it was a time of
reform movements, of spiritual awakening, perhaps also there was a somewhat
apocalyptic mood. For many aristocrats, the women’s monasteries proved a good
opportunity to accommodate unmarried daughters in a manner appropriate to
their rank and, of course, these were richly endowed. Since this form of double
monastery also created problems, because women sometimes tended to dominate
numerically, the Order soon officially distanced itself from this form: women’s
monasteries were separated, not to say deported, and relocated further away.6
Not all of them survived, and the ban could not be enforced. During the course of
Emperor Frederick Barbarossa (1155-1190) *1122, king from 1152-1190.
Decree of the General Chapter (1154-1174): “Since we live in dangerous times and our monasteries are
burdened beyond measure, we decided by a joint resolution of the chapter not to accept any more sisters
from now on” in: Ulrich Leinsle, Die Prämonstratenser. Stuttgart 2020, p.44.
5

6
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history there were certainly more women’s convents, especially aristocratic ones,
than men’s monasteries. Convents with a strict enclosure were also always more
at risk and dependent on the support of ecclesiastical and secular authorities. Were
the endowments and foundations sufficient? Were there legal safeguards through
papal bulls and letters of protection? Had the spiritual and religious training been
permanently secured?
Roggenburg was slightly different. Windberg was initially a double monastery,7
like Prémontré and many others. But it must also be said that the role of women
in the Church was never easy and the way our Order dealt with our women’s
monasteries was not a particularly glorious chapter in the Order’s history. There
are currently only seven communities of sisters, two in Poland, one in Spain,
one in Tehachapi, which is a flourishing monastery in California with around 40
sisters, the Sint-Catharinadal monastery in Holland (14 sisters), which celebrated
750 years of existence this year, a monastery in Doksany north of Prague (7-8
sisters), which was resurrected only 15 years ago in a former convent of our Order,
as well as a community of active sisters in Wilmington, California (11 sisters).
3. The Year of Jubilee
This entire year, which will be celebrated as a Jubilee Year, started with the
grand opening on the 1st Sunday of Advent, November 29, 2020 in Strahov Abbey
in Prague. The shrine of St. Norbert was opened for the veneration and devotion
of the people of God. On that weekend, the Czech / Slovak and German-speaking
abbots were present to hold their circary meeting. The Jubilee Year will run until
the feast of the baptism of Jesus on January 9, 2022. What has been planned for this
year? Some major exhibitions were held throughout the year, and they started at
the museum of the Belgian Abbey of Park, which is located on the outskirts of the
city of Leuven, from May 1st to July 31st. Also in May 2021 there was a more local
exhibition in the former abbey of Jerichow.

There will be an exhibition at the

cultural history museum in Magdeburg from September 9th, 2021 to January 9th,
2022, which is where St. Norbert worked as Archbishop for the last eight years of
his life (1126-1134); this is funded by the state of Saxony-Anhalt. In addition, at
the end of September (September 30th - October 2nd, 2020) an important historical
conference was held in Magdeburg around the topic “With Bible and Spade. 900
years of the Premonstratensian Order.” The transcripts of the 14 magnificent lectures
were made available at the opening of the exhibition. The planned exhibition in
the Royal Abbey of Strahov in Prague (27 November 2021 – 31 March 2022) seems
to be in jeopardy - for reasons of the Coronavirus and financial difficulties. On
the part of the Order, a small historical congress was planned in combination
with the prelates meeting in Rome (19-26 September 21), presumably including
There was still talk of a “Nuns’ house” in Windberg until the 1960s; According to the necrology, sisters
can be traced back to the 16th century.
7
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an audience with Pope Francis. The homepage of the Order www.900premontre.
org reports in detail about all activities held this year. I would like to highlight
June 6, 2021, the anniversary of the death of our founder, St. Norbert. This festival
is sure to be specially designed and celebrated in every house. In Windberg, the
Nuncio Archbishop Dr. Nicola Eterovic will celebrate the festive service; there will
be the premier of a new Norbert Mass, which our last organist Joachim Schreiber
is currently composing. In Magdeburg on June 6th, the ZDF will broadcast the
Mass from the monastery “Saint Mary’s,” where the Abbot General emeritus
will be the celebrant and preacher. In Chelmsford, England, the papal nuncio
will also celebrate solemn Mass for the feast of St. Norbert; in the Belgian Abbey
of Grimbergen it will be my successor, Abbot General Jos Wouters. The Order’s
juniors will meet from 25-30 July 2021 in Normandy at the Abbey of Mondaye, near
Bayeux / Lisieux, for the “International Juniors’ Meeting.” On August
15, the Abbot General will celebrate a televised Mass in the former
Floreffe Abbey on the occasion of the anniversary “900 Years Abbey of
Floreffe,” which we have already mentioned. One last note about the
“International Sisters’ Meeting” in Oosterhout in the Netherlands. The monastery
of “Sint-Catharinadal,” which is the oldest continuously existing community of
sisters, celebrated its 750th anniversary. There are currently 15 sisters living there
with a newly created vineyard with 31,000 vines. On this occasion, I am pleased to
hear that the Association of Friends of the Roggenburg Monastery is organizing an
interesting 6-day bus tour in the footsteps of the Premonstratensians in France
and Belgium from 24 April -29 May 2021, which includes visits to Metz, Rheims,
Prémontré, Laon, Leffe (with beer tasting), Brussels, Averbode, Leuven (visit to the
exhibition) and finally to the former Abbey of Sayn-Bendorf, near Koblenz. As
far as I know, Windberg is planning a similar trip with the parish.8 So it will be
an eventful year. The Rev. Dr. Ulrich Leinsle from Schlägl Abbey, who is more
than well-known here, has written a small but profound standard work called
“The Premonstratensians”. It describes the highs and lows of our history “sine ira
et studio,” and especially the heyday at the beginning with its tremendous wave
of expansion throughout the 12th and 13th centuries, and the times of decline
and disappearance, its laborious new beginnings in the 19th century, the great
missionary initiatives of the 19th and 20th centuries in Africa, America, Latin
America and Australia, right up to the present day. Our Order is represented on all
five continents and comprises around 40 independent houses, called canonries,
and counts around 1,150 canons and around 130 canonesses or tertiary sisters.9
				
Trip of the circle of friends to Prémontré planned from 23-30 May 2021.
Ulrich Leinsle, Die Prämonstratenser, Stuttgart 2020, p. 195 (Urban/Kohlhammer TB, Geschichte der
christlichen Orden).
8
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				4. The future
From Francis comes words that are suitable for every jubilee: “We should look
back gratefully on our past, we should face the present with commitment and passion
and we should look to the future with hope.” In order to open up a perspective on the
present and the future, it will be useful to once again look at Premonstratensian
spirituality10 by summarizing and gathering up some of the things that have been
heard so far.
“The spiritual life means an immense expansion of the arc of human
sympathy and can only succeed when we have found the centre of the
circle. The central flaw of current religious institutions – I mean the real
flaw, and not just the flaws that are tending to empty churches –is that they
spend so much time trying to walk around the arc, but it is the centre towards which the
spiritual life is aimed.” Evelyn Underhill (1875-1941), an English mystic, dealt with
questions of spirituality a hundred years ago and made an urgent request to look
for the centre of the spiritual life. Stimulated by this considerable question, which
anticipates the current situation in the Church, we could ask about the centre of
spirituality of our own Premonstratensian Order. What is the centre of our life as
canons regular?
The Premonstratensian Order, which was founded 900 years ago at Prémontré
by St. Norbert, was shaped by three main objectives: reforming the Church, living
in community, and living for God.11
4.1 Reforming the Church
Norbert (c.1080-1134) wanted to participate in the Gregorian Reform12 that
renewed the Church. By means of his own conversion, and through a life that
strictly followed the “poor Christ,” he wanted to energise the Church through an
aggressive program of conversion and revival and an effective peace mission. He
strove to harmonize his life and preaching. He felt that his sermons should always
be supported by his way of life: evangelize by living an authentic life, as we would
say today. Credibility is the key to reach people’s hearts. Preaching and mission
correspond to the missionary mandate of the Church. “Go into all the world” (Mt
28:19). The ‘Ordo novus, the new Order of canons regular, was all about this
missionary and evangelical offensive. St. Norbert, who worked as archbishop
in Magdeburg from 1126, wanted to expand the mission of the Church and his
Order far to the east, which was only later achieved successfully through the
founding of monasteries in Saxony. The “going out to the periphery” (Pope Francis)
was definitely Norbert’s intention, based on his “passion for God and passion for
Citation from a contribution for the Jubilee Year 2021 from Wilten Abbey on “Premonstratensian
spirituality.”
11
Compare the Motto of the Jubilee 900 Years Prémontré: “Together with God – for the people.”
12
Pope Gregory VII (1073-1085).
10
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people.”13
			

4.2 Living in Community

The second impulse came from his choice of a religious rule. Norbert adopted
the rule of St. Augustine (354-430), the best expert – in his eyes – on the apostolic
way of life, of which we find the ideal model in the second and fourth chapters of
the Acts of the Apostles. As a cleric, and then as a bishop, Augustine had gathered
like-minded people around him and had lived with them. The model for this was
his previous circles of friends, where people discussed and speculated, meditated
and celebrated with one another.

Around the year 397 Augustine wrote a Rule

for this coenobitic way of life, in which he describes fraternal coexistence of
“one heart and one mind” on the way to God. His criterion for such a successful
life in community is lack of property, the setting aside of personal interests in
favour of the community, the ability to resolve conflicts, a readiness for mutual
correction, forgiveness and mutual respect. Love for our confreres and people
in general, which is founded and anchored in love of God the Father, makes us
brothers and sisters and is a touchstone, a challenge and a lifelong task. “Dear
brothers, since God so loved us, we also ought to love one another” (1 Jn 4:11). That
is why Augustine’s Rule begins with two programmatic sentences, one with the
introductory sentence from the ‘Ordo Monasterii’ “Let us love God before all things,
dearest brothers, then our neighbour, for these are the chief commandments given to us.”
Then immediately follows the first chapter, in which the essence and goal of the
common life are summarized: “The first purpose for which you have come together
is to live in unity in the house and to be of one mind and one heart on the way to God”
(AR I,2). Augustine often describes what is on the outside and aims at the inside,
at the heart. He distances himself from strict asceticism and egalitarianism; he
emphasizes the heart, which allows for a joyful, unanimous and sustained striving
together for God. He once coined the bold phrase: “God takes as his own whoever
wants to live with me in the monastic community.”14 For Augustine, love of God and
love of neighbour come to coincide in the form of brotherly love which then must
be extended to the people to whom we are sent. “We are taught by St. Augustine
that the unity of our communities should overflow into a charity which embraces all.”15
This is why St. Augustine is always portrayed holding a burning heart in his hand
in order to express his great longing for God and his untiring search for God. “Our
hearts are restless until they rest in you.”16 A beautiful depiction of this can be seen
above the high altar of the Roggenburg abbey church.
“Passion for God, Passion for the People” – the Motto of the Order’s Congress of 2004 in Rome.
Augustine, Sermon 355,6.
15
Constitutions, Rolduc 2018,ch. III, 48 b.
16
Augustine, Confessions, II/4. Cf. also Andrea Monda, Das Herz des Menschen ‘streckt sich nach der
Zukunft aus‘. Kommunikation auf christliche Art oder die Übung der Zukunft“. in: L’Osservatore Ger.
41(2 October 2020), p. 12. The heart of the Christian is “de-centered,” it finds its centre of gravity outside
of itself, it remains restless until it rests in God.
13
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4.3 Living for God
Norbert’s conversion and calling was a very personal experience. It was God
who encountered and called him. Later he would respond to this calling with the
motto: “solo Christo duce,” following the Lord alone as the guiding star and model
of life, putting his life entirely at his service and doing everything to win people
over to Christ. No authentic words of St. Norbert have been handed down to us,
but people were attracted by his deep love of God, and they were drawn in by him.
New communities were founded everywhere, which were dedicated to searching
for God whilst employing a solemn liturgy and great care around the altar. The
liturgy, which ought to be preferred above everything else, should radiate out
into the loving care shown for one’s own confreres in the community, and also
witness a missionary, pastoral approach to the people.

Without this restless

reaching out to God (Augustine), without this inner and deep existential bond with
the Lord (Norbert), canonical monastic life would lose its identity. “When identity
is lost, so too relevance is lost.”17 Later St. Norbert is shown holding a monstrance,
which did not yet exist in the 12th century. But this did capture and express in a
Eucharistic, formal language what was essential for St. Norbert. His life and work
point to the Lord, he brings people close to the Lord, he challenges people to centre
themselves on this Lord who gives himself, and who gives himself out of love, and
who now becomes the “bread of life” for others. To be a Premonstratensian is a
demonstration of God’s saving work in the world, of confessing the risen Christ,
who sends his disciples out to make peace, and at the same time it is an apostolate,
both as a community and as an individual canon, to actively collaborate in building
the kingdom of God.
When Norbert made his profession on Christmas Day 1121 with about thirty
companions, the Vita A recorded this in the following words, which brings me
back to my introductory quote: “By the profession of this (Augustinian) Rule then, on
Christmas Day at Prémontré, one by one they voluntarily enrolled themselves into that
city of blessed eternity.” 18
Some people understand this as being enrolled on a list of members, or
“canon,” which was the original meaning of “canons”. This explicitly adopting a
Rule for the Order, as St. Norbert did with the Rule of St. Augustine, led to the
designation “canons regular” in contrast to “secular canons,” as were mainly
found in cathedral chapters. Living according to a rule, living in community, on
the way to God and always ready for people, is what defines the “prepared” life of a
canon regular. The quintessence of Premonstratensan spirituality is to let oneself
be shaped and inspired by the spirit of the Rule of St. Augustine, and to follow the
ideal and charism of St. Norbert, the Founder of the Order, who in his time shaped
Walter Kasper, WKGW vol. 16, p. 528.
Das Leben des Hl. Norbert Erzbischof von Magdeburg (edition A), ch. 12. in: Hatto Kallfelz,
Lebensbeschreibungen einiger Bischöfe des 11.-12. Jh.. Darmstadt, 1973, p.452-541, here 489.
17
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the Church like no one else could, except for St. Bernard. St. Norbert fought under
several popes for the freedom of the Church against distortion and appropriation
by political and social forces; he wanted to achieve stability by means of his new
Order of canons regular of Prémontré, which only found stability under the first
abbot Hugh of Fosses (1090-1164). It was he who gave structure to the Order,
having only one thing in mind, namely: to serve the Church, which was always in
need of reform, but which he firmly believed was like “the edge of Jesus’ cloak” (cf.
Mk 9:20; Lk 8:44), the universal sacrament of salvation for this world.
In Johannes Röser’s book on the question of God, which is well
worth reading, I found this quote which tries to understand and
interpret our Christianity from Christ’s point of view. I have placed this
at the end of my presentation, again to find an access to the Founder of
our Order, St. Norbert: What kind of personality was he? What has moved people
for 900 years to live according to Norbert’s inspiration and charisma? What do
we, and should we, represent and how should we live in our time and in the future?
“Christians draw from their confession to the man from Nazareth the inspiration
that God does not let himself be found in the glittering metropolises of our self-styling,
in which we also lose an awareness of ourselves. Christians are attracted to the life of
Jesus of Nazareth, the preacher and healer of people who lived in the immediacy of God,
from which he could let wealth and healing flow into the lives of others. Christians live
with the strong intuition that the self, the entirety of the world, the meaning of life is
not accessible through strong terms and constructions, but it must be hoped for and
prayed for to the God who, despite not being of this world nevertheless has come into
the world for their salvation. Christians live with the awareness, therefore, that they
will not have to shoulder the burden of justifying the meaning of life, their culture, their
world, on their own ...
Christians extend themselves by longing, hoping, praying, cultivating their own
emotional sensitivity to God, whom Jesus of Nazareth proclaimed as the close source of
abundance of life...
When there can be hope that the self-contained tightness of a world which has
been planned and calculated more and more perfectly in the course of digitization
opens up to the all-transforming God, who is the fullness of life, only then can this
hope be justified by God’s being and doing; then it will be right to channel one’s own
yearning for religion towards the yearning call for the biblical God:
Come Lord, that under your steps the deserts of our withering hopes will become
green, and that feelings may awaken in our dead hearts, so that our everyday chatter
that is oriented towards the ideal of measurable profit, will leave the spaces of our
minds, and that transforming ideas will finally find some room within them!”19
Ralf Miggelbrink, Im Bekenntnis zu dem Mann aus Nazareth. In Johannes Röser, Gott? Die religiöse
Frage heute. Freiburg 2018, p. 372.
19
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I believe St. Norbert gave space and breadth to these transforming ideas and
ideals. St. Norbert, who 900 years ago founded this Order of canons regular, this
Order of Premonstratensians, knew this man from Nazareth well, and he followed
him with absolute loyalty and devotion, thus inspiring and drawing many people
in his wake. In relation to the Jubilee Year, our Abbot General Jos Wouters asked
whether we have followed this charismatic awakening through the centuries,
whether we have remained loyal to this charisma. It is a question that cannot be
answered with a simple yes or no. To live with that question, we have to consciously
make contact with the spirit that inspired Saint Norbert.20
P. Thomas Handgrätinger

20

Jubiläum - 900 Jahre Prämonstratenser“, in: Stift Wilten updated, 1/2020, p. 8-9.
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Together with God among the People;
Rethinking Communio
Dr. Antony John D’Cruz, O. Praem.
Jamtara
Introduction
With the Motto “Together with God among the people”, the Norbertines have
begun Jubilee of 900 years of the Orders’ foundation that began on a Christmas day
in 1121 at Premontre. Because the first Norbertine community came into existence
on the day when the Church celebrates “the Word become flesh”, the motto of our
General Chapter of 2018 as Nativitas Christi, nativitas Ordinis was chosen precisely
in this connection. A beautiful expression but its lasting significance transcends
a coincidence of a date, to highlight the consequence of the charism of the order
-communio.
The incarnation of Christ embodies God’s abundant love for humanity, who
empties himself in search of the fallen humanity (cf. Jn. 3:16) to reconcile them
to the Godhead, who is the communio in itself. Self-emptying (kenosis) of God in
Jesus on the one hand reveals that human nature in essence, is not in opposition
to divinity but complementary to it. And on the other hand, Jesus’ self-emptying
act that culminates at the hour of Calvary, is the paradigm of communio, because
God in human nature reveals and teaches how the human communio is possible.
Nativitas Christi, nativitas Ordinis thus reveals a deeper relationship, because if
the purpose of God’s incarnation is to reconcile the world to the Godhead; the
Charism of the Order- communio imbibes this very principle of reconciliation in
its actualization, namely, “to live harmoniously in their house, intent upon God in
oneness of mind and heart” (#2). So, this small attempt seeks to shed light on their
relationship and how the motto of the Jubilee Year, “Together with God among the
People”, imbibes its significance within the paradigm of Nativitas Christi, nativitas
Ordinis.
To begin with, we attempt to dwell on two particular Pauline texts that enable
us to understand the truth of Incarnation as Communio:
1) “God was in Christ reconciling the world to Himself” (2 Cor. 5:19);
2) “[God] has made known to us in all wisdom and insight the mystery of his will,
according to his purpose which he set forth in Christ, as plan for the fullness of time, to
unite [reconcile] all things in heaven and on earth under Christ” (Eph. 1:9-10).
The term used in 2 Cor. 5,19, for reconciliation is Katallássein. In New
Testament, Paul alone uses this term to convey the message of reconciliation that
came through the death of Jesus (cf. Rom. 5:10) and to denote a transformation of
18 - Together with God among the People

the state between God and human persons, who are no longer sinners, but justified
with God’s love (Rom. 5:6ff.). God has not changed; the change is in humankind’s
relation to him and consequently in their lives, because of God’s reconciling act
in Christ. Therefore, the call goes out: “Be reconciled to God” (2 Cor. 5:20) which
means God’s desire to reconcile with humanity in Jesus needs to be complemented
by their readiness to reconcile with God. As a result, the ministry of reconciliation
is an ongoing process, not, of course, in the sense that its basis in Christ’s death
is incomplete, but in the sense that people still have to be reconciled to God and to
become new creatures in whom God’s love is shed abroad by the Spirit.1 Against
this background 2nd, quoted text from St. Paul (Eph. 1:9-10) gains importance.
It embodies the purpose of incarnation as reconciliation, nevertheless with an
eschatological tone, a stage in the unification of a divided universe, namely the
crowning act of creation which brings all history into fullness.2 Reading together
the above quoted two Pauline texts reveal the very mystery of God’s incarnation,
i.e., God who takes initiative by sending his only Son to restore the ruptured
relationship between Him and the human persons.3
God takes this initiative because God is love and this love is
communio in 3 persons in which one belongs to the other, and in
which one is drawn to the other. God created human persons in his
own image and likeness and wanted to draw human beings into the
community of his divine life by endowing them with freedom and knowledge. So
that guided by their consciences they come to the fulfilment of freedom, namely,
love of God and love of neighbour- to live in communio (cf. Gaudium et spes 12-16).
Because human persons are created in the image and likeness of God, they are
bound by his love. Denunciation of this love is sin that damages the fulfilment
of human freedom, which results in the alienation of human person from God as
well as from one another. Thus, God takes initiative to send his only Son (Jn. 3:16),
who fully reveals himself to humankind and calling them to the divine communio.
1 Kenosis as Revelation of Communio
The Christ event, namely, incarnation, death and resurrection, is grounded
in God’s trinitarian self-unfolding. The heart of this self-unfolding is a result
of a self-emptying act of God (cf. Phil. 2:6-7) and Jesus’ death on the cross is a
culmination of this unique act, the self-emptying love of the Trinitarian God.
The Trinitarian God, whose existence (imminent) is understood in a reciprocal
realization of communio4 and in the self-unfolding of the Trinity (economy)
Cf. Theological Dictionary of the New Testament, G. Kittel, G. W. Bromiley & G. Friedrich, Eds., Abridged
vers. Eerdmans (Grand Rapids, Michigan: 1985) 38-39.
2
F.F. Bruce, The Epistles to the Colossians, to Philemon, and to the Ephesians, New International Commentary
on the New Testament, Eerdmans (Michigan:1984) 261.
3
Cf. J. D. G. Dunn, Theology of Paul the Apostle, Eerdmans (Grand Rapids, Michigan: 1998), 229.
4
Here our human experience should not be projected onto God. For us, community results when
independent persons enter into relation with one another, yet in this state of communion remain
independent. The same is not so in God. In God, there are not originally three, who subsequently out of
1
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which culminates in the Christ event, is also a revelation of the unique identity of
three personae that attribute their distinctive functions in relation to each other.
Nevertheless, when we analyse the soteriological meaning of God’s self-unfolding,
the economy of Trinity does not give us a hierarchical understanding. The Divine
Persons are equal, (Jn. 12:49-50; 7:16) yet their oneness is not a mathematical
unity, rather it is the self-giving and self-yielding love of one another that forms
the communio among them.
To begin with, God the Father, whose subsistent Paternity is constituted by
the relationship with the Son and the Holy Spirit, gives all he is and has to the Son
and the Spirit except his paternity.5 The Father is continuously towards the Son
and the Spirit so that He can obtain his identity from them. The Father’s selfgiving becomes clear when we study the role of the Son and the Holy Spirit in the
economy of Trinity.
Jesus as the Son reveals his identity in his filial obedience and
receptivity to God the Father. “Though he was in the form of God, Christ
Jesus did not regard equality with God as something to be exploited, but
emptied himself… And being found in human form, he humbled himself
and became obedient to the point of death-even death on a cross” (Phil. 2:5-8).
Jesus’ obedience is not subservience or subordination in relation to the Father;
to the contrary, it is fully consonant with his sovereign freedom. In the garden
of Gethsemane Jesus knows about what is to be unfolded and prays to the Father
that, if it were possible, the hour might pass from him; yet he yields to the will his
Father, “not what I want, but what you want” shall be done (Mk. 14:36; Mt. 27:39, 42).
And Son’s self-giving become more vivid and dramatic as he cries out, “Father, into
your hands I commend my spirit” (Lk. 23:46). The dying Jesus calls God, the Father
and thus reveals the mysterious identity of the Fatherhood of God, who “so loved
the world that he gave the world his only Son” (Jn. 3:16). He “did not spare his own
Son but gave him up for all of us” (Rom. 8:32). In his self-yielding and self-giving
love, Jesus gives everything on the cross other than that of the identity of the Son
of the Father.6 And the Father does not impose suffering, nor demand suffering
of him rather suffers the death of his beloved Son for the salvation of humanity.
It is the love that refuses to be anything but love, refuses to respond to violence
their self-subsisting states enter into relation with one another. Rather, the unity of God transcends all
comprehension, an original relational unity of love, in which the three persons mutually transmit the
divine life and, in this exchange, prove both their distinctiveness as well as, and above all, their oneness.
Unity of relationality, of love, and not unity of the substance or a collectivity: that is the new Christian
unity concept, which gains ground in the light of the Revelation of the triune God (G. Greshake, “Trinity
as ‘Communio’”, in R J Wozniak and G Maspero (Eds.). Rethinking Trinitarian theology: disputed questions
and contemporary issues in Trinitarian theology, T&T Clark International [New-York: 2012] 338).
5
Cf. A. Hunt, “The Trinity through paschal Eyes”, in R J Wozniak and G Maspero (Eds.). Rethinking
Trinitarian theology: disputed questions and contemporary issues in Trinitarian theology, T&T Clark
International (New-York: 2012), 482.
6
Cf. A. Hunt, “The Trinity through paschal Eyes”, 477- 478.
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with violence.7 Thus the Son is led to the perfection of filial relationship to the
Father and indeed achieves the reconciliation of humanity with God the Father.
God in Jesus reveals that human nature in essence, is not in opposition to divinity
but complementary to it. And became the architype of communio, because God
in human nature reveals also how the human communio is possible. And finally
raising the Son from death, begetting him to new a life, is Fathers’ unreserved
gift of self to the Son,8 and in and through the Son the salvation to the whole
humanity.
The third divine person, the Holy Spirit emerges as the witness to and the
fruit and personification of the mutual love of the Father and Son and could be
plausibly understood as having the peculiar characteristic of being the bond of
unity between the Father and the Son forming a ‘we’. ‘Spirit’ is not only the name
of the third Person but also the ultimate description of God and we read in Jn. 4.24:
‘God is Spirit’.

For this reason, the Holy Spirit retreats behind the ‘We’ of the

Father and the Son (as in Jn 17.21ff) because he is the guarantor of this ‘We’ and
is only expressed when the possibilities to be opened up by the ‘We’ are reflected
upon.9 Jesus is conceived by the power of the Holy Spirit (Mt. 1:18; Lk. 1:35). He
guides Jesus through his life (cf. Lk. 4:18), and as love, he enables Jesus to enter
with faithful endurance of his suffering and death. And finally, the Father raises
the Son, through the powerful transfiguring action of the Holy Spirit (Rom. 8:11).
The Spirit envelops and unites them, holding them in communion- “We”, while
enabling the Father and Son to maintain their distinction from each other at each
stage of the paschal drama.10
The Father gives all that he is to the Son, the Son receives all that he is from
the Father and their love for each other “breathes” forth the Spirit. The identity
of three personae is quite vivid in the economy of Trinity; yet their identity is
realized not in separation from one another, or as opposed to the static concept
of a (stable, motionless) ‘community’, refers instead to a process (actus purus),
in which the different persons, by the mutual giving of their lives and attaining
hence a common existence.
…the unity of God transcends all comprehension, an original relational unity
of love, in which the three persons mutually transmit the divine life and in this
exchange prove both their distinctiveness as well as, and above all, their oneness.
Unity of relationality, of love, and not unity of the substance or a collectivity. 11
realize through their very distinctiveness the most perfect unity. The persons
in God are so strongly identified by such a ‘being in-relation’ that this reality
Cf. A. Hunt, “The Trinity through paschal Eyes”, 481.
Cf. A. Hunt, “The Trinity through paschal Eyes”, 481.
G. Greshake, “Trinity as ‘Communio”, 343-344.
10
Cf. A. Hunt, “The Trinity through paschal Eyes”, 483.
11
G. Greshake, “Trinity as ‘Communio’”, 338. (Italics)
7
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both differentiates between them as well unites them, a unique dynamism that
existed in the imminent and holds true in the economy of salvation as well.12
2. Commuino as Revelation and Mission
After the resurrection Jesus communicates his inner communio that he has
with the Father to his disciples; he now calls his Father as our Father, his God our
God (Jn. 20:17). And he commissions them in Father’s name. “As the Father has
sent me, so I send you” (Jn. 20:21).” It is a new community that shares in the selfyielding and self-giving love of the Son, a love that refuses to be anything but love
(cf. 1 Cor. 1:23). Ascending to the Father, the Son sends the Spirit from the Father
to his community (Jn. 15:26, 16:7, 20:22) on Pentecost; thus a new form of
relationship is being realized. From the early Fathers of the Church to Vatican II,
the event of Pentecost is subsequently set against the event of Babel in the Old
Testament which is the symbol of divisiveness (Gen. 11:1-9).13
…the day [of Pentecost] foreshadowed the union of all peoples in the catholicity
of the faith by means of the Church of a new alliance, a Church which speaks every
language, understands and embraces all tongues in charity, and thus overcomes
dispersion of Babel (Ad Gentes. 4).
In the Acts, we witness this new community who were of one heart and soul
(Acts 4:42), and their mission is to perpetuate this new form of relation.
The command to proclaim Christ is loud and clear but Jesus not only
commanded his disciples “to go and proclaim the good news” (Mk. 16:15) but also
prayed to the Father, “that all may be one ... as we are one” (Jn. 17:21-22). The
credibility of the disciples’ mission and proclamation of Christ depend on their
unity with God and Communio in themselves, for it shows forth the effectiveness
of that part of the Church that has appropriated Christ’s saving. Thus, Paul
considers his mission as the ministry of reconciliation (cf. 2 Cor. 5:18-19; Rom.
5:11). And he articulates well the nature of communio as “there is neither Jew nor
Greek, there is neither slave nor free, there is neither male nor female; for you are all
one in Christ Jesus” (Gal. 3:28). A desire to establish and promote a prototype of
such commuino is reflected in the rule of St. Augustine: “to live harmoniously in
their house, intent upon God in the oneness of mind and heart” (#2). In other words, if
the Church considers ministry of reconciliation as her mission, i.e., communicate
the new relationship between human persons and God, that has been established
in Christ,14 and the Norbertines consider communio as their Charism.
3 Kenosis as a Method
G. Greshake, “Trinity as ‘Communio’”, 340.
See H.M. Legrand, “Inverser Babel, mission de l’Eglise”, Spiritus, 63 (1970), 323-346.
14
Congregation for the Doctrine of the Faith, “Letter to the Bishops of the Catholic Church on Some Aspects
of the Church Understood as Communion (Communionis notio)”, https://www.vatican.va/roman_curia/
congregations/cfaith/documents/rc_con_cfaith_doc_28051992_communionis-notio_en.html
12
13
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The leitmotif that runs through Jesus’ public ministry is the Self-emptying
love “for I have come down from heaven not to do my will but to do the will of him
who sent me” (Jn. 6.38). Our Father Augustine has rightly understood this selfemptying love, or humility, as a distinctly Christian attribute. And it was implicit
to him that humility could be valued apart from a belief in the Incarnation. About
the various moral systems of his day, Augustine wrote, “everywhere are to be
found excellent precepts concerning morals and discipline, but this humility is not to be
found. This way of humility comes from another source; it comes from Christ... What
else did he teach but this humility?” 15 and elsewhere Augustine states that Christ’s
humility is more than a moral example to be imitated; it is the central way that
our reconciliation with God occurs. Therefore, Christ’s humility is both salvific
and exemplary. 16
Kenosis of Christ is a method to true communio as well.
Kenosis is self-renunciation.

Christ did not cancel his divinity

or exchanged divinity to adopt humanity. Christ did not cease to
be God while undertaking the humiliation of the incarnation and
the cross.

While maintaining his identity as God, he gives himself fully, to

identify himself with human persons, and to their worst form of suffering. If
human pride is the source of all divisions, then Jesus through his humility
cures human persons’ vices. Then Jesus’ death on the cross is the precise way
God chose to reveal himself and establish human person communion with God.
Communio as a charism imbibes this truth, and the true sense of communio
among human persons can be achieved only through an act of self-emptying.
When one confesses “to live harmoniously in the oneness of mind and heart”, this
does not mean that one gives up his or her identity; rather while maintaining his
or her individuality, the person does everything to contribute to the communio.
Seeking one’s own identity by the principle of contradiction or by exclusivism is
alien to the vision of communio in Trinity.
[Because in Trinity] we do not have the oneness of the substance, the being
in itself and for itself, nor is the focus on being as a collectivity, in which all
differences are churned together. Instead, from a Trinitarian God, a decisive
paradigm on the world of relationality of the person is opened up which helps in
understanding reality without losing one’s bearing.17
Communio is not achieved through one’s privilege, rather by contribution, i.e.,
Augustine, Enarrations on the Psalms, in B. Studer, The Grace of Christ and the Grace of God in
Augustine of Hippo: Christocentrism or Theocentrism? trans. Matthew J. O’Connell (Collegeville, Minn.:
Liturgical Press, 1997), 52, cited in D. W. Ruddy, “The Humble God: Healer, Mediator, and Sacrifice”, Logos:
A Journal of Catholic Thought and Culture, 88, DOI: https://doi.org/10.1353/log.2004.0030
16
Augustine, Sermons, trans. Edmund Hill, in The Works of Saint Augustine: A Translation for the 21st
Century, ed. John E. Rotelle (New York: New City Press, 19990), Sermon 285.4, pt. III, 8:97-98), cited in D. W.
Ruddy, “The Humble God: Healer, Mediator, and Sacrifice”, Logos: A Journal of Catholic Thought and Culture,
88.
17
G. Greshake, “Trinity as ‘Communio’”, 341.
15
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being in relation or being with one another. The parable of the vineyard workers
(Matt. 20:1-16), can be an example of how one contributes to the true sense of
communio. The landowner goes out to hire workers, agreeing to pay them the
daily rate. He hires them at various times throughout the day and promises them
a fair wage. When the end of the day comes, it is quite natural that those who had
been hired first expected to receive more than those who had started later in the
day. But each one received an equal wage. Not everyone is gifted with equal ability
and skill but acknowledging that every skill and talent is given by God (cf. 1 Cor.
4:7). And by “acknowledging the dignity of each human person, we can contribute to…
(the human) fraternity,”18 that is communio.
This is beautifully articulated in the rule of St. Augustine: “the common good
takes precedence over the individual good, the individual good yields to the common
good. Here again, you will know the extent of your progress as you enlarge your concern
for the common interest instead of your own private interest” (cf. V.2). Thus, the
principle of communion changes the whole understanding of reality: I am all the
more myself when I am for others and am in relation with them and vice versa. I
directly realize my actual, mature and personal self in relationships.19
To live in communio then means to change one’s perspectives
and considerations one thought to be as great ideals in individual life
for a greater cause. It was this change in St. Norbert’s life, which we
call conversion, that laid the foundation for his thought for the new
religious community. From a highly ambitious man to a barefooted itinerant
preacher, Norbert possessed nothing except the means to celebrate Mass. On the
occasion of his ordination to the priesthood, St. Norbert could rightly formulate
“O Priest! You are not of yourself because you are the servant and minister of Christ…
What then are you? Nothing and everything”. To stand before Christ means to hold
nothing. Here St. Norbert echoes, St. Paul: “I live, now not I, but Christ lives in me”
(Gal. 2:20) and shows that how true reform is possible in the Church. He founded a
community for his followers after the model of vita apostolica! Thus, renewing and
radicalizing an already existing Canons’ way of life. St. Norbert chose the Rule of
St. Augustine, for he believed that this Rule ordered and renewed the apostolic way
of life, which Christ himself had led with his apostles, and that was continued in
the early Church. St. Norbert hoped for the apostolic life because it was a life that
is contemplative yet active. Against the background of our reflection, we can say
that the harmony they experience in the house of God, had to be communicated to
the people of God.
4. Communio: Be with God, to be with the People
The mission springs from the love of God the Father who sends his son
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to humankind (cf. Jn 20:21).

Against this background that the Jubilee Motto

“Together with God among the people”, gains its significance. When the Jubilee
motto attests that: “Together with God…. 1) it affirms of our faith in trinitarian God,
whose omnipotence manifest not as absolute power, but as self-emptying love. 2) ….
among the people”, of the motto attest of the permanent validity of the missionary
mandate of Christ to his Church.
There can be many interpretations for the concept “Together with God…”,
however, I would like to interpret it against the background of biblical prophetism.
The heart of this biblical prophetism is an unusual kind of religious conscience
emerging from the God experience (mystical encounter) of prophets, that is joined
to an intense historical concern. Their singular contact with God first transformed
the prophets, who then, endowed with a mission from the same God, endeavoured
to transform the people of Israel through their words and example. Following
the same line of thought, “Together with God…”, is an invitation for a mystical
encounter with the trinitarian God, whose inner essence is communio. No single
charism can exhaust the life and mission the Church, but they animate the being
of the Church. And the charism of communio imbibes its spirit from the inner
unity of the Trinity and the vita apostolica thus become a functional identity and a
prophetic witness in a world that promote social and cultural polarization.
5. Conclusion
A jubilee is certainly the commemoration of an event that took place several
years ago. However, it is the time for renewals as well, as Pope Francis articulates
it: “Every renewal of the Church essentially consists in an increase of fidelity to her own
calling… Christ summons the Church as she goes her pilgrim way… to that continual
reformation of which she always has need, in so far as she is a human institution here
on earth”.20 A jubilee is also an occasion to reflect on the circumstances in which
Norbertines as an institution with its particular charism originated. However,
what is attempted here is theological rather than historical circumstances in
which the St. Norbert thought of his Order. We were seeking inspiration from the
Word of God to understand the meaning of the charism-communio for us today.
Ultimately it is the God experience that is the foundation for every Charism that
animates the Church, its mission, and therefore Word of God is the norma normata
priamria, that guides religious movements.
Accordingly, the Scripture reveals that human persons are created in the
image and likeness of God, who is love-communio in himself. Thus, God wishes
to share his own life with everyone. According to Pope Francis, “we were created
for a fulfilment that can only be found in love.”21

Thus, creation is understood in

terms of interconnectedness. Human beings are created after the image of the
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Trinitarian God, who is an ongoing mediation of three persons who live their
common divine life in perfected love: Communio is thus a unity, which has its
contrary, i.e. multiplicity, not outside itself, but within: the unity of Communio is
that very unity which implies communication by distinct persons who maintain
their distinctiveness. True communio as charism then seeks to realize unity,
harmony, peace and concordance in a given situation and it does not at all seek a
system that considers itself as the ‘one and only’ which aims to remove and cancel
all differences and tensions. What is desired is the unity of pure love, a love ‘that
in being no other that itself, is in itself relation and community’. the world in need
of such unity and not uniformity. 22
The very end of the individual and the world history is determined by the
fact that all that is in the world, ultimately is to become one, as God himself is
one, such that all creation may be prepared to partake forever in the life of the
communional God.23

Against this background the church is a sacramentum

unitatis; and Norbertines profess it has their charism, which they seek to live in
their community and to witness to it among the people.
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Homily for the Feast of All Saints of the Norbertine Order
November 13, 2021
John C. Zagarella, O. Praem.
Daylesford Abbey
On this day in 354, in Tagaste in what is modern day Algeria, Saint Augustine
was born. It is his Rule of religious life that we Norbertines and the Rule of religious
life every Norbertine woman and man follows all over the world. How appropriate
then, that on his birthday, this Norbertine Order, Canons Regular of Premontré
celebrate the Feast of All Saints of the Order. There are some 19 Saints and
Blesseds recognized by the Vatican, and each of these is recognized by his or her
own Feast Day. However, like the broader Solemnity of All Saints that the Church
celebrates on November 1st, this Feast of All Saints of the Order is an opportunity
to remember those 19 named Saints and Blesseds, but also the many women and
men over these 900 years who have served this Community and the Church as
saints and blessed among us. Along with the 19 we recognize with their own Feast,
we take this opportunity to call to mind with gratitude and thanksgiving those
special people for the gift of their saintly presence in their time and place. No
doubt we, professed, Associate and lay friends of this Abbey over more than 50
years and others Abbeys and Priories we may have visited have walked the halls,
had conversations with and shared a meal with some of them. Can you think of
any? I can. Today is a day to relish their memory and give thanks and praise to
God for their contribution; a contribution that undeniably is a keystone among the
cumulative self-donation of men and women that gives me and you the possibility
be here in this place with 900 years of that cumulative prayer, sacrifice and service
behind us. God willing 900 years from now, there will be a vibrant Community
celebrating this Feast on November 13, 2921.
So we might ask ourselves, “what makes a Norbertine Saint”? In Chapter 5
of the Vita B of Saint Norbert, there is something of a philosophical discussion
around why Saints suffer evil they do not cause?

The argument is divided into

three parts: first, Punishment…the “what” saints suffer. Second, the Cause or
the “why” saints suffer. This part of the discussion is called the part that makes
the saint. They suffer for the sake of justice. And last, the End, or the “result” of
their suffering. In a word, it is redemptive. In the end, God will wipe away every
tear. The Vita B was written somewhere between 1145 and 1161. The author knew
then and there that he walked with a Saint. It was not until 1582 that Norbert was
canonized Saint.
In our First Reading from Saint Paul’s Letter to the Corinthians, we get another
discussion regarding what it is that makes a Saint: ministering in the power of
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God through much endurance, afflictions, hardships, constraints, beatings,
imprisonments, riots, labors, vigils, fasts; by purity, knowledge, patience,
kindness, in the Holy Spirit, in unfeigned love, in truthful speech, in the power of
God. In short, Saints, through it all keep their eyes on the prize with generosity
and grace!
I’m often taken by lists of names, like in the genealogy of Jesus, for example.
I’m taken by lists like these because it occurred to me that behind every name
in the genealogy of Jesus, or my genealogy or yours is a life. A life of ups and
downs, failures, successes, shortcomings, dashed dreams, broken promises, sin
and redemption. I am therefore similarly struck by the following list of people,
whose lives certainly contained all of the above, but through it all managed to keep
the faith…they managed to keep their eyes on the prize…our Norbertine Saints and
Blesseds:
Godfrey of Cappenberg, Saint Frederick of Mariengaarde, Blessed Hugh of
Fosses, Saint Evermode, Blessed Oda, Saint Ludolf, Saint Herman Joseph, Saint
Isfried, Saint Adrian, Saint James, Blessed Hroznata, Blessed Gertrude, Blessed
Bronislava, Father Peter Adrian Toulorge, Blessed James Kern, Saint Gilbert,
Blessed Ricvera, Saint Siard. Our Fathers Saint Norbert and Saint Augustine.
For me and you, my hope is that this particular list continues. On this Feast of
All Saints of the Order of Canons Regular of Premontré, who might you add? Who
would be on your list of All Saints of the Norbertine Order? Let us give thanks and
praise for them all. Happy Feast Day!
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Center for Norbertine Studies
Dr. Michael Holstead, Ph.D.
St. Norbert College, 100 Grant Street
De Pere, WI 54115, USA
michael.holstead@snc.edu
The first and most exciting news to share with you all is the introduction of the
new Premontre.org website. Thanks to the tremendous efforts of Fr. Dave Komatz
and Fr. Patrick LaPacz of St. Norbert Abbey in De Pere, as well as Nina Nolan Rouse,
Director of Communications at St. Norbert College (SNC), the new website went
live in Summer 2021. In August Jane Berkovitz joined the Center for Norbertine
Studies (CNS) as Web Content Manager to operate the website, deliver fresh and
timely content, and provide regular updates to the news, events, and Catalogus.
Jane is a Norbertine Associate who previously served with St. Norbert Abbey in De
Pere. She brings a wealth of knowledge and passion for the Norbertine order. If
you have any news, any updates, or any stories you want to see on the Premontre.
org website, I encourage you to reach out to Jane (email: jane.berkovitz@snc.edu) or
the CNS (cns@snc.edu).
Throughout the summer and into autumn, the CNS has kept busy (very,
very busy) with several events and long-term projects. The Spring 2022 Global
Seminar Course to the UK was joyously approved by the college’s Center for Global
Engagement, and students have begun signing up for the course. The trip will take
Honors Students across the English countryside to explore Norbertine history
and heritage as we visit various historical abbeys in England and Scotland. Fr.
Patrick LaPacz, who spent this summer with the CNS as part of an internship for
his degree at Marquette University, lent his expertise in Medieval History to track
down scholarship, develop course content and coordinate details of the trip. And I
want to expressly acknowledge how much (very, very much) his efforts on this and
other projects for the CNS have been appreciated.
In late August, the CNS contributed two sessions to the annual SNC
Professional Development Days conference. Fr. Patrick capped off his internship
with a presentation to SNC staff on the topic of “Celebrating the 900th Jubilee.”
And Alex Gruber presented a workshop to SNC faculty on the topic of integrating
a Norbertine Pedagogy into their classrooms. Based on the innovative work of
Fr. Andrew Ciferni and Dr. Mara Brecht, the workshop on Norbertine Pedagogy
demonstrated how faculty and students can integrate the life of St. Norbert and
the charism of the Norbertines into various aspects of their teaching and learning.
This workshop is the first of a number of upcoming events aimed at helping faculty
implement a Norbertine Pedagogy into the classroom.
With the relaxation of many COVID restrictions, the CNS was able to sponsor
Center for Norbertine Studies - 31

and host a full slate of programs, both live and virtual, to the campus community
this semester. In September an undergraduate course on Biblical Exegesis and
Research taught by Professor Kathleen Gallagher Elkins was moved to the CNS
in order that the students might more easily utilize resources of the Center in
their class. In October, the Center hosted a book launch event celebrating the
publication of Professor Eric Hagedorn’s book: William of Ockham: Questions
on Virtue, Goodness, and the Will.

This new book, published by Cambridge

University Press, makes available for the first time English translations of many
of Ockham’s ethical texts, which had hitherto only been
available in the original Latin. Additionally in October, the CNS
played a large role in the planning and implementation of the
annual “Heritage Week Celebration” at SNC. This week-long
series of activities, programs, and lectures for the campus and local community
celebrates the Norbertine heritage of the college, beginning with its founding by
Fr. (later Abbot) Bernard Pennings on Oct. 10, 1898. As part of the Heritage Week
Celebration this year, the CNS partnered with the SNC Archives and St. Norbert
Abbey Archives in De Pere to showcase artifacts and memorabilia related to
the history of the college, including artifacts from Abbot Bernard Pennings, Fr.
Anselm Keefe, and Fr. Robert Cornell. For the key event of the week—the annual
“Heritage Week Concert and Lecture”—the CNS invited three Norbertines from St.
Norbert Abbey, De Pere—Fr. Xavier Amirtham, Fr. Sengole Arockia Dass, and Fr.
Christian Raj—to speak to the campus and local community about the Norbertine
presence in India. Their lecture, “Celebrating Our Global Communio: A Conversation
on Norbertines in India” was superb, being filled with interesting information and
anecdotes of their experiences with the Norbertine order in India.

And, as you

would imagine, the talk was well received by all in attendance, both in-person
and online. I strongly suggest to all readers that they navigate to the CNS website
(https://www.snc.edu/cns/events/) to view the lecture in its entirety.
In November, the CNS co-sponsored with the Killeen Chair of Theology and
Philosophy at SNC one final event of the semester: “N.E.W. Norbertine History:
Celebrating 128 Years of Norbertine Presence.”

The event featured Alex Gruber,

who is currently serving as Adjunct Lecturer in Theology and Religious Studies at
SNC and is also a frequent collaborator with the CNS. Over the past couple years
Mr. Gruber has worked with the CNS and the Killeen Chair to perform extensive
research on the early history of the Norbertines in the region. He was delighted to
share with the campus community his findings and discuss many other intriguing
historical tidbits regarding the arrival and establishment of Norbertines, as well
as their rich legacy, in Northeast Wisconsin (N.E.W.).
These and other programs are part of the ongoing efforts of the CNS to help
St. Norbert College, which prides itself on being the world’s only Norbertine post32 - Center for Norbertine Studies

secondary institution, live out its three core traditions—Catholic, Norbertine,
Liberal Arts. The CNS accomplishes this by showcasing and making available
the abundance of academic resources in its possession, by offering a variety of
programming in multiple formats to all levels of the campus community, and by
forming collaborative partnerships with other divisions, departments, and centers
on campus. As the college strides forth in its mission to be one of the preeminent
American liberal arts colleges, the Center for Norbertine Studies is here to help
guide such progress in the spirit of St. Norbert, ensuring that the college lives out
the educational legacy of the college’s founder, Abbot Pennings.

Fr. Christian, Fr. Xavier, and Fr. Sengole following their lecture at
Old St. Joseph Church in De Pere, WI.
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Artifact Display in the CNS on Abbot Bernard Pennings

Artifact Display in the CNS on
Fr. Anselm Keefe
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Artifact Display in the CNS on
Fr. Robert Cornell
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A Norbertine Spirituality of the Choral Divine Office
Graham Golden, O. Praem.
Santa Maria de la Vid
Albuquerque
Editors Note: This article is reprinted from the June 2013 issue of the
Communitcator

What follows pertains to our spiritual practice of the choral Divine Office, a most
important aspect of our life as Canons Regular of Prémontré. The use of the term
“practice” in this reflection speaks of our daily execution of the Divine Office as a
spiritual practice or activity. It does not connote a musical rehearsal.
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Setting the Stage
I feel a quick review of the Vision Statement of the Order of Premontre from the
2006 General Chapter provides a fitting background for the following reflection.
Drawn by our merciful and Triune God, we are called as baptized to follow
the poor and risen Christ in a radical and apostolic way of life according to the
Gospel the Rule of St. Augustine and the charism of St. Norbert, founder of our
Premonstratensian Order.
Our way of life is marked by a lifelong seeking after God through fraternal
community a never-ending conversion by giving ourselves to the Church of our
profession in communion with the self-emptying of Christ, in imitation of Mary
pondering God's Word, and in ceaseless prayer and service at the altar.
From the choir and the altar we go to serve the human family in a spirit of
simplicity, hospitality, reconciliation and peace for the benefit of the Church and
the world, especially where Christ is found among the poor, the suffering and
among those who do not know him.
We pray that what God's spirit has begun in us may be made perfect in the day
of Christ Jesus.
The Context of our Practice
What seems to be a tendency in all forms of religious life is compartmentalization
of spiritual tasks. Some orders and congregations have made compartmentalization
an aspect of their charism. They may have a particularly ministerial thrust, some
so detailed as to specify the type and form of ministry which define who they
are. That, then, becomes the focus of their religious life. For others it may be
their liturgical life of prayer and for others it may be their individual and personal
journey with and to God.
We as Canons Regular of Premontre lead a life that is and should be all but
compartmentalized. Still, it is human to be drawn to segregate a certain practice
from other components of life. Our life pulls together in balance and tension all
fundamental aspects of Christian spirituality. We are not monks, but parts of our
life and prayer appear as though we are. We are not friars, but the way we minister
might say otherwise. We are not canons in a secular sense, but we maintain the
liturgy and life of the Church as they do. We are not solitary, but our private lives
of contemplation hold great importance. We are not a biological family, but we
uphold, support, and depend on one another as though we were. Through this
complex web of religious tendencies, we seek to, as the Rule of St. Augustine opens
by saying, "love God above all things...and then love our neighbor."
Our life is one of a holistic response to the call of God to live this unique
journey of religious life. All aspects feed into one another. Through this hybridity
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that characterizes our lives as we follow in the footsteps of the earliest Christians,
we demonstrate that no one aspect of the Christian experience takes precedence
because they all lead from and toward something else. Like the tenants of our
Catholic faith, our life is a delicate balance that when one aspect is removed or
shifted others will inevitably crumble or fail. It is a domino effect.
The Reflection
Our liturgical life as Norbertines is not just another thing to do in the day, but it
is an aspect of our life that helps maintain the balance of priorities and obligations
in our lives. Liturgy as ritual is the one controlled and structured (two terms I use
loosely!) environment throughout the day to which we can come together as one
community and as a group of individuals and "practice" our life and our faith. It is
the point of preparation, the essential distillation, and the culmination of all other
aspects of our life.
The Divine Office in and of itself serves many functions within
the Church and within our lives. It is our ability as human beings to
sanctify the temporal order by coming together each morning and
evening to mark the passing of time cyclically, linearly, and ultimately
liturgically. It is our chance to praise God in the morning and to give him thanks in
the evening. It is our chance to encounter the Word of God in the psalms, canticles
and daily readings. The Divine Office is the official prayer of the Church, and we
are mandated to say it, rather to sing it as we are canons. In addition to all of these
beautiful and true realities of the Divine Office, to practice it with sung voices
together adds an entirely new dimension to this practice as it fundamentally seeks
to enliven and enflesh our own Norbertine and Augustinian spiritualities. For us
as canons, choral Divine Office is also a pillar of Norbertine tradition.
We do not practice the choral office simply because it is what Norbertines
"do" as a pillar of our life and because it is what we are bound to by the Church.
Rather, it is a pillar of our life and what the Church calls us to because it is a central
spiritual practice reflecting and edifying how we live and express our spirituality,
our connection to God. It is not our practice because it is our tradition, it is our
tradition because it is our practice.
To be Lovers of Spiritual Beauty
The choral office is indeed a practice and we approached it as such. It is not
a performance. A wise conductor once told me that every good performance is
simply a rehearsal, a chance to literally "re-hear" or "re-experience" the music.
Our daily coming together in the morning and evening is one more chance to
re-experience and experience anew our life in community and to give us that
opportunity to once more strive to enter into those spiritual graces that lead,
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inevitably, to a beautiful "performance" because we are again together embarking
on that chance to ritually express the life we strive to live throughout the rest of
the day together, alone and in ministry.
As a community that has grown from the profound spiritual seeds of St.
Augustine we are called to be "lovers of spiritual beauty," to "give forth the good odor
of Christ." Our liturgies and communal spiritual expressions are one context in
which we come to love spiritual beauty and through which we can exude the deep
spirituality we strive to imbue in our daily life. It is also through the practice of the
choral Divine Office that we grow as "one heart and one mind on our way into God."
When we embark on that journey to God well, we become lovers of spiritual
beauty. It is then that we give forth the good odor of Christ. Our continued striving
toward a beautiful, well executed and aesthetically pleasing choral office is not
because we want our guests to leave and say, "they sing so well!" The choral office
is not "art for art's sake." We seek the beauty of it because the closer we come to
expressing that beauty, the closer we are drawn to our spirituality. The ultimate
end of singing the Divine Office in community is spiritual. When the spirituality
of the practice is lived out to the highest extent possible, the aesthetic reality of it,
musicality and precision follows naturally. These are not the goals, but rather the
fruit of such a practice.
The more strongly we give ourselves spiritually to the practice
of the choral office, which expresses its foundational purpose in our
common life, the more beautiful it becomes. That is the wonder of
Gregorian Chant and music from most spiritual traditions. It is the
collection of largely untrained voices uniting in a common goal that is ultimately
transcendent. The mystery and beauty of such practices are not necessarily found
in the composition, musical creativity etc. but rather in the spiritual passion of
the execution. Again, the execution is not in and of itself the goal but signifies a
group reaching toward that goal. For us that goal is God and our journey together
in Christ to the Father.
Both those participating in a spiritual act and those observing can sense if it is
a performance or a spiritual practice. Something may be empirically well executed,
a brilliant performance "by the book" but only when it is practiced with the energy
of a spirituality will it "give forth the good odor of Christ" even if the execution is not
as objectively perfect.
In our practice of the choral office the notion of an objective perfection in the
execution should be avoided. The notes on the page are what they are, and we all
attempt to meet the demands they give to us. What is more important, however, is
to practice the communal spirituality of the office well. Then, even if the objective
execution is wanting, aesthetic and spiritual beauty can be had.
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To be of One Heart and One Mind on the Way into God
In our vow formula we "...offer and give [ourselves] to the Church [community]
and... promise a conversion of [our] ways and life in community..." thus setting upon
the task of "growing as one heart and one mind on the way to God," striving to live
the vita apostolic sharing all things in common through self-emptying or kenosis.
The choral office is a spiritual bedrock of this kenosis. It is the "practice field", the
daily activity in which we strive to no longer be "I" but to be "we" and for that
"we" to grow in unity as it recognizes its dignity as the mystical body of Christ.
Just as our Eucharistic celebrations are not the end but the beginning of our life
in the encounter with and service to Christ, so is the choral office that context in
which we learn to die to self, give who we are to the community and strive to unite
ourselves to our brethren and God. It is then from the choir that we can go forth to
recognize the unity for which we strive.
Through this practice of singing together we grow in detachment from our
own wants and desires. It also brings about a greater awareness of those around us.
It requires a "sacred listening" to the movements, breathing, pitch, phrasing and
volume of those that surround us. It fosters an attentiveness and responsiveness
to our brethren.
This attentiveness also requires a growing detachment from, tolerance of and
compassion toward imperfections in others. It calls us to a gentleness and maybe
even to a kind fraternal correction from time to time as we all strive to move
forward toward God as one voice, as one community, as one Church. This task
calls us day by day to be more aware and mindful of ourselves and our community
members. It does not, however, call us to do so at the risk of losing sight of our
prayer to praise our creator. Such mindful attentiveness should only deepen that
reality and all the other spiritual characteristics of the Divine Office mentioned
above (the encounter with the word of God, the sanctifying of the temporal order, the
universal official prayer of the Church, etc.)
Synchronized activities have in all cultures and through all ages been
recognized as great tools for building unity.

They have nearly always been

foundational for religious life and for religion. They find great meaning and build
camaraderie in military institutions, fraternities, and indigenous cultures. My
Norbertine brother Stephen once said something to the effect that 11we shouldn't
be too cool to do the little things well.Beyond just our singing, our gestures and
motions, our bows, our standing and our sitting, our processing etc. all serve to
help bring us together and make us more aware of one another and of God. The
true advantage we have as religious people over many groups that participate in
other forms of ritualized behavior is that ours come from and point to something
greater than our just our community and institution. It points to the divine
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mystery toward which we all strive.
If we can seek to be channels of grace in such a context of praise, then we
can do the same at table, while watching television, walking with one another
through the struggles of life or even performing mundane tasks on behalf of the
community. Importantly, we can do the same while encountering the larger world
as ministers to the People of God. The choral Divine Office is also the place where
we can come to share a level of intimacy that only joined voices in praise of our
God can express to elucidate and confirm the love and respect that grows through
our life at table and in community.
Our seeking after spiritual beauty is integral to our search for unity with God
and neighbor. It is through the practice of the Divine Office that we can come
to sing in one voice of praise and thanksgiving to our creator and find a place
of balance in our lives. It is in the context of the Divine Office that we as Canons
Regular of Premontre glimpse the divine mystery. We sense the divine mystery
in the "odor of Christ" expressed through a spiritual beauty manifesting in unity.
We seek unity in God and to bring that unity of renewal, wholeness, healing, and
salvation into a darkened world. As our vesper’s liturgies begin, "Jesus Christ is the
light of the World, a light no darkness can extinguish."
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Embracing Uncertainty
Santa Maria de la Vid in Albuquerque, New Mexico
By Griffen Oleynick
This article originally appeared in the November 2, 2021 issue of
Commonweal. It is reprinted here with permission from the editor.

The Norbertine community gathers at dawn on All Souls’ Day to honor community
members who have died (Joseph Sandoval).
“To tell you the truth, the parish was nearly moribund when we first arrived,”
admitted Abbot Joel Garner, OPraem, head of the Norbertine community of Santa
Maria de la Vid in Albuquerque, New Mexico. We had left the abbey grounds
to visit Our Lady of the Most Holy Rosary, a working-class parish in the city’s
predominately Hispanic West Mesa neighborhood. The drive wasn’t exactly
scenic. Cruising north along busy Coors Boulevard, we passed a seemingly endless
strip of trailer parks, tire shops, and big-box stores.
We crossed historic Route 66, then pulled into the church parking lot. Abbot
Joel’s energy belies his eighty-some years. Back in 1985, he was one of five
Norbertines sent from St. Norbert Abbey in De Pere, Wisconsin, near Green Bay, to
begin a new foundation in New Mexico. The goal was to serve the growing number
of Hispanic Catholics in the United States and, eventually, to attract New Mexican
vocations. Albuquerque, a mid-sized city with a large Catholic population and
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natural beauty, seemed like an ideal fit for their vita mixta of active ministry and
contemplative retreat.
“Things were pretty rough at first,” Abbot Joel recalled. “We lost two guys to
illness early on. Then two others left.” We were walking across a small plaza in front
of the church, centered around a stone fountain hewn from a fossilized tree. “But
the people embraced us, that’s what kept us going.” As we entered the church, with
its bright adobe baptismal font, soaring wooden ceiling, and tiers of semicircular
pews surrounded by hand-carved statues, each the work of a local santero, I found
it hard to believe the place had ever struggled. I asked how such renewal had come
about. Abbot Joel said that Small Church Communities, a program inspired by the
Latin American comunidades de base formed in the wake of the Second Vatican
Council, had been crucial. Members meet weekly to pray over the readings for the
following Sunday; their small size fosters a level of intimacy and accompaniment
that simply isn’t possible in the context of the wider Sunday assembly. “But most
important,” Abbot Joel insisted, “were the changes we made to the liturgy: music
at all seven Masses, with the full and active participation of lectors, Eucharistic
ministers, altar servers, and ushers, all from the community.”
As we made our way back to Santa Maria de la Vid, Abbot Joel explained how
Holy Rosary’s transformation also included the growth of the RCIA and adulteducation programs: “People got used to seeing and being around each other; they
also began experiencing their faith differently, learning about it and taking ownership
of it. They trusted us, and each other; it gave them the confidence to take the lead.”
It also gave the Norbertines the assurance that they could step back. Last
summer, they made the decision to cease serving as pastors at Holy Rosary; the
abbey’s numbers are too small to sustain such a demanding ministry. Abbot Joel
is unperturbed, though: “The parish is a healthy community. They’ll be fine without
us!”
Back at the abbey grounds—seventy acres of natural high desert, with
dramatic views of downtown Albuquerque and the jagged peaks of the Sandia
Mountains beyond—we pulled up next to Santa Maria de la Vid’s next project.
Right now, it’s just a deep hole in the sand, filled with plastic pipes and electrical
wiring. But come 2022, it will be home to a new spirituality center, complete with
private hermitages, additional retreat rooms, and conference space. It will also
be, after several recent closures, the only retreat center in the entire Archdiocese
of Santa Fe. The Norbertines view it as a sign of hope, and a vote of confidence in
their future.
For Norbertines the spiritual fruits of communio are more important: being of
“one heart and one mind.”
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There are currently just four Norbertine abbeys in the United States, home
to almost two hundred “canons regular.” Spend time at any one of them, and
you’re likely to hear the word communio, something Abbot Joel regards as Santa
Maria de la Vid’s primary ministry. The term, which translates to “community,”
“communion,” or even “fellowship,” denotes a form of religious life inspired by the
early Church, in particular the Jerusalem community as described in the Acts of
the Apostles. Santa Maria de la Vid’s Book of Customs specifies that members are
to cultivate “simplicity of life,” limiting themselves, for example, to buying only
used cars and not owning individual televisions. But for Norbertines the spiritual
fruits of communio are more important: being of “one heart and one mind,” as
their Rule of St. Augustine puts it.
Abbot Joel has a simple threefold recipe for achieving such unity at Santa
Maria de la Vid: “Common prayer, common Eucharist, and common table.” In
practice, that means the community gathers twice per day: once in the morning,
to chant morning prayer and celebrate Mass (on Mondays it’s in Spanish), and once
in the evening, to sing vespers and eat dinner. In between, community members
attend to their various ministries, selected to be within easy commuting distance
to prioritize and preserve communio.
It’s arguably been that way since 1121, when St. Norbert of Xanten,
following a dramatic conversion and a stint as a Wanderprediger
preaching poverty and repentance across his native Germany, selected
Prémontré, in the dense forests of northern France, as the site for a
new religious foundation. The secluded setting was conducive to prayer and
fostered an austere common life. (Norbert’s first followers, a group that included
both men and women, likely lived in primitive wooden huts.) But it was also located
near a major travel artery—a trade route connecting Paris to Belgium, Germany,
and the Netherlands—which in turn facilitated quick access to lay audiences for
preaching, and a path for rapid expansion.
Founded for no particular ministry by a saint whose only consistency was
constant change, the Norbertines are unique in the history of medieval religious
orders. Scholars liken them to a bridge between preceding monastic movements,
such as the Camaldolese, Cistercians, and Carthusians, and the mendicant orders
that followed, such as the Franciscans, Dominicans, and Augustinians. Their
nine-hundred-year-old tradition has accordingly featured considerable variety.
Medieval Prémontré may well have been spartan, but later Norbertines built some
of the grandest abbeys in Europe: Strahov, with its frescoed Baroque library, still
towers over Prague, while Berne, on the banks of the River Maas, remains the
oldest extant religious community in the Netherlands.
Santa Maria de la Vid is far more modest.
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Even so, its architecture

communicates the Norbertine values of learning, stewardship, and prayer that
have kept the order intact even after centuries of suppression, contraction, and
dispersal. The Norbertine Library, dedicated in 2008, contains more than twenty
thousand volumes, making it the largest theology collection in New Mexico, and
a major resource for retreatants, the scholarly community, and students enrolled
in the Master of Theological Studies program, held in conjunction with St. Norbert
College in De Pere (the only Norbertine institution of higher education in the world).
Public events and other large gatherings take place in Our Lady of Guadalupe
Commons, adjacent to the recently completed Pope Francis Solar Field, an array
of panels—erected in response to Laudato si’s call to care for creation—that
generates some of the community’s electricity, as well as some extra income.
The Abbey Church, designed in the mid-1990s by Robert Habiger with input
from Abbot Joel and the Santa Maria de la Vid community, is a small masterpiece.
There’s no nave, but rather a circular worship space enclosed by polished wooden
arches draped with curving pastel fabrics. Natural light pours in through grids of
small yellow, blue, and rose-colored glass squares set within concrete exterior
walls. Habiger told me it’s supposed to feel like a “church within a church,”
intentionally connecting the community and visitors to the indigenous and
Catholic communities that have worshiped on the abbey grounds for centuries.
The circle recalls the traditional indigenous kiva, marking the threshold between
the material and spiritual worlds, while the arches celebrate the evolution of
Catholic architecture over the centuries. “The building materials are significant,
too,” Habiger said. “They’re ordinary, and inexpensive; but together they create
something extraordinary.”
Something similar could be said for the Norbertines of Santa Maria de la Vid
themselves. Not only is Santa Maria de la Vid the smallest Norbertine abbey in
the United States, it’s also the youngest, elevated to abbatial status—meaning
it’s no longer a “priory,” which depends on a motherhouse, but a self-sufficient
community with financial independence and institutional autonomy—by the
worldwide Order of Premonstratensians in 2012. (The whole order is celebrating
its nine hundredth anniversary this year.) There are just eleven members in the
community: seven solemnly professed, four at various stages of formation. They
come from a variety of backgrounds. The “old guard,” including Abbot Joel, is from
Wisconsin (pillows and blankets stamped with the Green Bay Packers logo fill the
community TV room). The others, middle-aged, come from Kerala, India, as well
as Michigan, Massachusetts, California, and New York. The four in formation, all
in their twenties, are from New Mexico, Kansas, and Nigeria.
For a group of its size, Santa Maria de la Vid has a remarkable impact on the
community beyond its walls. In fact, the Norbertines will soon be one of only two
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male religious orders still serving in the Santa Fe archdiocese. (The Dominicans
and the Jesuits, who had been there for nearly two hundred years, recently left; only the
Franciscans remain.) Parish ministry, especially in communities of color, remains
important: the Norbertines serve as pastors at two nearby churches. The first,
St. Augustine, stands on the indigenous reservation of Isleta Pueblo, which was
founded by Spanish missionaries in the early 1600s; it’s one of the oldest parishes
still operating in the United States, and its parish council is largely run by women.
The second, St. Edwin, is situated on eleven acres in a working-class Hispanic
neighborhood in Albuquerque; it’s undergoing extensive renovations and now
boasts an outdoor amphitheater, a sports field, and a working farm complete with
beehives and a herd of goats.
Other members of Santa Maria de la Vid are engaged in different forms of
social work. Br. James Owens, a deacon and a lawyer, is involved in homeless
advocacy and fundraising. He also works with Catholic Charities, regularly taking
on immigration cases pro bono. But he prefers working in family law, especially
divorces: “That’s where you get to do the most spiritual accompaniment.”
Fr. Robert Campbell, the abbey’s prior and director of formation, is chaplain
at Albuquerque’s Presbyterian Hospital. He’s spent much of the past year and a
half administering last rites to patients dying of COVID-19. I wondered how he
maintains spiritual and emotional equilibrium in the face of so much suffering. “I
exercise, I have hobbies—like cooking, or model rocketry,” he said with a wry smile.
But then he grew serious: “My job, in the hospital and at the abbey, isn’t to render
judgment. It’s to help people have an authentic experience of God. And not just ‘good’
Catholics—we welcome everyone.”
Fr. Graham’s most important legacy was his work to transform
Santa Maria de la Vid from a Norbertine abbey in New Mexico to one
of New Mexico.
Continuing to welcome others, of course, depends on a steady stream of
vocations, something the abbey has admittedly struggled with in recent years.
And apart from the general decline in candidates for religious life, Santa Maria
de la Vid was dealt an unexpected blow in late May, when Fr. Graham Golden,
the community’s director of vocations, was killed in an automobile accident just
outside the abbey grounds.
Ordained in 2015 and just thirty-five at the time of his death, Fr. Graham was
described in an obituary written by Abbot Joel as “an extraordinarily dedicated,
talented, and intelligent young priest.” That may be an understatement: in
addition to serving as director of formation and vocations at Santa Maria de la
Vid, Fr. Graham was also a pastor at St. Augustine, regional council coordinator
for the Catholic Foundation in northern New Mexico, organizer of the annual
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Norbertine community chanting Vespers (Joseph Sandoval).

archdiocesan pilgrimage for vocations, and founder of the annual Art at the Abbey
exhibition. His death was a loss not just for his confreres at Santa Maria de la Vid,
but also for the entire Catholic community of greater Albuquerque.
“We’re grieving, for sure,” Br. James Owens told me. “But it’s kind of a joyful
mourning; we’ve had to come together to take up the work Graham left behind.” Indeed,
memories of Fr. Graham surfaced regularly in my interviews and conversations
with Norbertines and lay people alike. (I’d met him briefly at a pilgrimage to the
border in El Paso, Texas, in 2019, and was struck at the time by his charisma and spiritual
depth.) All seemed to agree that Fr. Graham’s most important legacy was his work
to transform Santa Maria de la Vid from a Norbertine abbey in New Mexico to one
of New Mexico—in other words, a community that more closely resembles the
largely Hispanic population of Albuquerque.
The young men whose vocations Fr. Graham helped nurture bring a markedly
different consciousness and sensibility to the abbey, especially concerning culture
and race. One of the most outspoken is Br. Alexis Longoria, a second-year novice
currently pursuing master’s degrees in social work and theology. His studies and
life experience have given him a skepticism of fixed social, racial, and geographic
categories. “I grew up as a child preacher in the borderlands,” he told me. “My parents
are from Ciudad Juárez, Mexico, but I was born in El Paso, Texas. So am I Mexican, or
American?” Alexis began discerning religious life in high school after he converted
to Catholicism. Fr. Graham and Santa Maria de la Vid seemed welcoming and
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down to earth; Albuquerque, close to the border and home to sizable Hispanic
and indigenous communities, was also attractive. “But there’s racism here in New
Mexico, too. Like the myth that Hispanics here are descended from Golden Age Spain—
that’s just another way of assimilating whiteness.”
When I asked Br. Alexis about the state of race relations at the abbey today, he
was blunt. “Our community has work to do; in a lot of ways, we need to be challenged.”
I asked him what that looks like for him. “Systems of racism, white supremacy,
privilege, they’ve all been built up over hundreds of years,” he said. “You can’t just tear
them down or demolish them overnight. You can only chip away, a moment at a time.”
The Norbertine community has been open to hearing critiques like those made
by Br. Alexis, and takes the call to dismantle exclusionary structures seriously. One
of the most innovative initiatives at Santa Maria de la Vid is its oblates program,
which enables lay men and women to “enter into a covenant of mutual communion”
with the abbey through formal promises that mirror religious vows, permitting
them to live the Norbertine charism of communio according to their situations in
life. There are currently three oblates, two women and one man, all of whom have
undergone a rigorous process of formation, wear a modified Norbertine habit on
abbey grounds, and share in the community’s common life, especially prayer.
Louise Nielsen—married, a mother, and pastoral associate at Holy Rosary—was
the first oblate at Santa Maria de la Vid. She told me that despite the sexism and
diffidence she sometimes encounters in the Church, being an oblate gives her the
opportunity to push for change and help ensure that women’s voices are heard.
Christina Spahn, a former nun and now a celibate Norbertine oblate, agreed. “For
many, it can be jarring to see women in a habit chanting right alongside the men during
prayer. But this community has always backed us up.”
In an address to the Latin American Confederation of Religious (CLAR) this
past August, Pope Francis warned religious communities to avoid the “temptation
to survival.” Fretting over “numbers” and “efficiency,” or harboring “soul-killing
nostalgia” for prior forms of piety and devotion, the pope went on, spells the “siren
song of religious life.”
It’s not hard to see what Francis is talking about. There exists, especially in
some conservative quarters of the United States (and in the Norbertine Order itself),
the conviction that the vocation crisis can only be solved by a rigid, unapologetic
return to the traditional trappings of religious life—habits, elevated liturgy, and
the like. Afflicted by the economic anxieties and cultural fluidity of modernity, so
the argument goes, young people are longing for structure, order, and certainty,
and the changes introduced by the Second Vatican Council have fatally weakened
the once-great tradition of religious life in the Church. Francis believes this is
exactly the wrong posture. The way forward for religious communities, especially
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ones with increasingly smaller numbers, is to adopt a flexible style of living and
working that is at once “intercultural, inter-congregational, and itinerant.” In other
words, in keeping with the council’s call to ressourcement, it means returning to
the primitive origins of religious life itself. “To be with Jesus is to be joyful,” Francis
added. “It has the capacity to give holiness a sense of humor.”
Abbot Joel, who’s seen his share of change in the Church, seems to embody
exactly what Francis is talking about. He became a Norbertine in 1957, at a time
when many abbeys were “total institutions”—elaborate, self-enclosed campuses
that had relatively little contact with the world around them. Prayer and Mass
were, of course, in Latin, and there was little room for flexibility or innovation in
ministry. “But the council brought us new energy and creativity, and gave us room to
experiment.” That didn’t mean that new initiatives were always successful. For
example, in an effort to serve African-American Catholics, the Norbertines opened
St. Moses the Black Priory near Jackson, Mississippi, intending—as at Santa Maria
de la Vid—for it to become an abbey. It failed to attract enough vocations, and
has since closed. “But what the changes did mean,” Abbot Joel said, “was that we
Norbertines could be more free to embrace uncertainty, and to rely more closely on
God.”
At its heart, that’s what the Norbertine tradition—and, for that
matter, the entire Catholic mystical tradition—has always been about.
Few Norbertines at Santa Maria de la Vid knew this as well as Fr.
Francis Dorff, O. Praem., who died in 2017, yet remains an important
spiritual presence at the abbey. Originally from South Philadelphia, Fr. Dorff
entered Daylesford Abbey in Paoli, Pennsylvania, then studied in Rome and Paris.
(In his autobiography, The Spiritual Journey of a Misfit, he recounts his displeasure at
having to ask the local bishop for permission to walk around the city without his habit.)
He transferred to Santa Maria de la Vid in the 1990s, and lived the rest of his life
in a small hermitage on the abbey grounds, spending his time writing, leading
retreats, and working with abusive priests in recovery.
One of Fr. Dorff’s passions was meditative journaling, in which the writer “lets
go” of ego and listens for the unconscious mind. During one of his sessions, he
“heard” and wrote down a story that would come to be known as “The Rabbi’s Gift.”
It’s since been widely anthologized in collections of Catholic spiritual writing,
and appears in Santa Maria de la Vid’s Book of Customs as the “Community Story.”
There are now many versions—including a series of paintings on permanent
display in the Norbertine Library.
It goes something like this: a group of aging monks in a once-flourishing
monastery on the verge of closing are afflicted by sadness; their only source of
hope is a solitary rabbi who lives in the woods nearby. One day, the abbot goes
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out to meet the rabbi, who receives the abbot with an embrace. Together, they
converse, then weep over an open Bible in the rabbi’s hut. Before the abbot leaves,
the rabbi tells him that “the Messiah is among you.” Back at the monastery, the
monks misinterpret the message: they think it means that one of them is in fact
Christ. They begin to act as if that’s true, treating each other as Christ, and before
long, a spirit of levity and joy returns to the monastery, which begins to attract
new vocations.
As it happened, my lodging during my week at Santa Maria de la Vid was in
Fr. Dorff’s old hermitage. On one of my last nights at the abbey, I made my way
over to the church about ten minutes early. I was intending to sit for a while and
meditate in silence before evening prayer began. As I arrived near the entrance, I
saw Fr. Geno Gries standing next to a large bell nearby. There was a slight breeze,
and his white habit, flapping a little, looked almost gold in the setting sun. He had
a wide grin on his face, and a large sledgehammer in his hand.
My first thought was that it had something to do with construction on the new
spiritual center, and I wondered why he wasn’t wearing a vest or hard hat. But
that didn’t make sense—Fr. Geno, who, like Abbot Joel, is in his eighties, had told
me earlier during the week that his life was in the process of “winding down,” and
that his primary ministry was spiritual direction. I asked him what he was doing.
“Oh! I ring the bell for evening prayer when it’s my turn to lead it,” he said, booming
with laughter. “I guess we still do some things the traditional way!”
Fr. Geno lifted the sledgehammer and began striking the bell rhythmically,
pausing a few seconds between each blow. The sound didn’t travel far—in fact it
was the first time I’d noticed the bell all week. Certainly it died before reaching
Coors Boulevard, with its rushing traffic. But I’d heard it, and the community
had as well. It kept ringing as I took my seat in church, opened my psalter, and
watched the other Norbertines arrive for evening prayer.
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Abbey Church of Santa Maria de la Vid (Jennifer Mucher)
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Charter Transferring Prémontré to Bishop Bartholomew in 1121
Halle Martin
Undergraduate; History Major, Classics Minor
St. Norbert College
Dr. Michael Holstead, Ph.D.
Center for Norbertine Studies
St. Norbert College
In the previous issue of The Communicator (June 2021), we presented a
translation of the foundational charter authorized by Bishop Bartholomew of Laon
establishing Prémontré for Norbert and his followers in 1121AD. We now present
to you a document that serves as a textual precursor to that charter. Although
Bishop Bartholomew promised Prémontré to Norbert, the land technically was
not his to give. The Benedictines of St. Vincent of Laon possessed Prémontré. This
document translated here outlines the details of the transfer of Prémontré from
the Benedictines of St. Vincent to Bishop Bartholomew in 1121. In essence, the two
documents form a pair of charters that legally formalize the grant of land which
the bishop promised to St. Norbert for the use of his order. We have used as the
basis of our translation the critical edition of the Latin text in Actes des évêques de
Laon des origines à 1151, edited by Annie Dufour-Malbezin. This edition is based
on the original manuscript, which survives to this day and is beautifully preserved
by the Société Historique, Archéologique et Scientifique de Soissons (See Image 1.).
In this translation we have endeavored to maintain the same stylistic
choices we made in translating the other Prémontré charter. To that end, we
have continued to use modern location names, whenever possible, to make them
accessible for readers to locate on a modern map. We have also chosen a very
literal translation of the charter, adhering as close as possible to the original Latin
within the limitations of the English language. We hope that this text will serve to
illustrate the historical developments of the foundation of the Norbertines as we
continue the celebration of the 900th anniversary of the Norbertine order. Once
again, please enjoy this new translation of this ancient text. Ever Ancient, Ever New
(Text of the charter begins below)
In the name of the holy and indivisible trinity.
I, Bartholomew, by the grace of God, Bishop of Laon. The church of Saint
Vincent held the land in that place which is called Prémontré and which pertained
to its own particular episcopal mensa,1 from the gift of our predecessor Bishop
Elinand. And just as is contained in the claim of that church, the monks cultivated
that place for a long time; but through their many labors, they reaped little or no
An episcopal mensa is a term used to describe the size and ownership of a plot of land, literally it is
defined as “a number of estates affected to the maintenance of a bishop’s household” (Niermeyer, 670).
1
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yield. So I, attending to that, asked Abbot Adalbert and the monks to concede the
aforementioned place to me freely in so much as I might be able to administer
according to my will with regard to that place. The abbot and the monks, assenting
to my petition, conceded to me freely and without opposition everything which
they possessed in that place. But I was not ungrateful for their goodwill, and I
conceded to the Church of Saint Vincent the altar of Berry-au-Bac to be held in
perpetuity with the synodal right preserved. And I also gave to them a half landmeasure2 of grain at the millhouse which is located near the villa called Brancourt.
Moreover, seeing that the aforementioned place, which is called Prémontré, was
most useful for the religious brethren, I conceded it to brother Norbert and his
subordinates and successors freely and without opposition to have in perpetuity.
But Brother Norbert, as if minimally desirous of another’s possession, at first did
not wish to receive it, until Siegfried, the abbot of Saint Vincent, and his monks
confirmed that gift for him in the chapter by common consensus. And this
concession, so that it is not able to be changed by any means hereafter, we took
care to confirm by the impression of our seals3 and by the sacred sigil of Mary of
Laon, and by the sigil of Siegfried, Abbot of Saint Vincent.
Seal of Abbot Simon of Saint Nicolaus de Sylva
Seal of Deacon and Archdeacon Wido
Seal of Archdeacon Randulphus
Seal of the Cantor Blihardus
Seal of Deacon Robert of Saint Johann
Seal of the Cantor Jusfridus
Seal of Robert, Prelate of the Church of Saint Martin
Seal of Vidame4 Elbertus
Seal of Clarebald de Foro
Seal of the Castellan Nicolaus
This was conducted at Laon in the chapter of the church of Blessed Mary of
Laon in the year of the incarnation of the Lord 1121, fourteenth indiction,5 epact
nil,6 fifth concurrent.7
A modius is a term used to define “the amount [of land able to be] sown with a ‘modius’ of corn”
(Niermeyer, 700). Modii were units of land measurement typically used between the 7th-11th centuries in
charters and land ownership documents. The measurements of a modius vary from source to source, but
it is a rough estimate that this modius refers to a land plot of around twenty-one acres (Davies, 112-120).
3
Imaginis typically refers to an image or likeness, but in this charter, it refers to the images imprinted on
individuals’ seals (Niermeyer, 510).
4
“Vidame” (Latin vicedomus/ vicedominus) is the feudal title of a noble official who acted as the bishop’s
lieutenant in a number of functions (Niermeyer, 1093).
5
An “indiction” is a fifteen-year fiscal period used as a means of dating events and transactions in papal
and royal courts from the time of Emperor Diocletian through the 16th century in some places. The year
1121 AD is the 14th indiction of the cycle that began in 1108 AD.
6
An “epact” corresponds to the age of the ecclesiastical moon on January 1st , used primarily to
determine the date of Easter Sunday. The epact of a given year is nil (0) when the new moon occurs on
January 1st in the first year of the lunar cycle. The epact for the year 1121 AD is nil.
7
A “concurrent” corresponds to the day of the week on March 24—Friday being 1—, used primarily to
calculate Easter Sunday. The concurrent for the year 1121 is 5, meaning March 24th fell on a Tuesday.
2
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I, Randulphus, Chancellor of the church of Laon, subscribed.
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Image 1: Original manuscript located in the Société Archéologique, Historique et
Scientifique de Soissons
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The Gospel According to Elton
Andrew D. Ciferni, O. Praem.
Daylesford Abbey
What unexpected developments have come to us as a result of the pandemic?
One of the unexpected developments of this season has been discovering hints of
the Gospel in the music of Elton John and Bernie Taupin. Though many bemoan
virtual meetings, missed concerts and closed restaurants, we also give thanks for
the ability to continue teaching and learning despite COVID and doing spreadsheets
in our pajamas! Some will mourn the disappearance of snow days.
Here at Daylesford Abbey, Andrew Del Rossi, DTS arrived on the scene as the
new director of our Spirituality Center on the very day in March 2019 that we closed
the Center down! But God provides. Andrew’s tech skills opened the way for us to
begin livestreaming and to initiate Springhouse Media Ministry (SMM). Among
the many and varied offerings of SMM have been Prior John Zagarella’s Rock the
Word 153, twice monthly reflections on the potential spiritual significance of rock
music, hence the title: “rock” refers at once to the genre of music and Saint Peter
the Rock, the Word is scripture, and 153 is a reference to the number of fish in
Peter’s net once he follows Jesus’ directive to throw the net into the water one
more time (John 21:11).
On Saturday, November 13, 2021, the Feast of All Saints of our Norbertine
Order, Prior John rocked the Word in a first ever afternoon of meditative Rockollection, Scriptures and Meditations inspired by the music of Elton John and Bernie
Taupin. After lunch in the Abbey refectory and Midday Prayer in the Church all
participants regathered in the Atrium for a presentation on each song. The format
was as follows:
1. A very brief intro; 2. listening to a recording of the song under consideration;
3. a more extensive meditative interpretation of the song with explicit reference to
related Scripture quotations; 4. short period of questions, sharings and refelctions
by the participants.
Below are some examples of texts and my personal “thought-seeds” (in
boldface) that connected with these songs.
Healing Hands: from the 1989 CD Sleeping with the Past
Lyric: You got to wade into the water. You gotta learn to live again. Reach
out for healing hands
Scriptural References: Mk 10: 46-52; Jn 5: 1-9 and 6: 5-9
Wading into the water spoke to me of baptism as a living reality (wading)
that challenges Christians anew throughout our lives.
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Live Like Horses (duet with Luciano Pavarotti): from the 1997 CD The Big
Picture (Live version performed in English and Italian).
Lyric: I’ve spent too long in the belly of the beast and now I shall be free.
Scriptural References: Jonah 1:15 – 2:3; Gal 5: 1,13; Jn 11: 35 -44.
How strongly might this image speak to addicts and/or those afflicted
with mental illness.
Blessed: from the 1995 CD Made in England
Lyric: Hey you, you’re a child in my head. You haven’t walked yet. Your first
words have yet to be said. But I swear you’ll be blessed.
Reference from Saint Augustine: “the first thing a baby sees are its parents,
and life begins with their friendship.” (Sermon 9.7)
Scriptural References: Mk 10: 13-16, Gen 1: 26-28; 31, Mt 1: 1-6; 18-23.
Parenting begins before the birth of children.
Believe: from the 1995 CD Made in England
Lyric: Churches and dictators; politics and papers: everything crumbles
sooner or later but love. I believe in love.
Scriptural References: I Cor 13: 1-1-8, Lk 6: 27-38.
Belief is a way of life much more than assent to texts.
The Bridge: from the 2007 CD The Captain and the Kid
Lyric: Everyone of us has to face that day: Do you cross the bridge or do you
fade away?
From: Daylesford Abbey Vision Statement: “God’s gift of hope challenges
us to take risks for the sake of our dreams…”
Scriptural Reference: Mt 5:13 -16, Joshua 1: 1-9.
“Come, take up your cross and follow me.”
Finish Line: from the 2021 CD The Lockdown Sessions, Performed by
Elton John and Stevie Wonder. Written by Elton John, Andrew Wotman,
Alexandra Leah Tamposi, Roman Anthony Campolo
Lyric: I’ve been down the darkest alleys, been to the bottom where the angels
cry. Thought it had been all for nothing. Until I saw you at the finish line.
Scriptural References: 2 Tim 4: 1-5;7, Mt 6: 9-15, Sir 6: 14-17
From Saint Augustine on Friendship: “Thus in no human affairs is
anything dear to a human being without a friend” (Letter 130 to Proba)
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Matthew 25, 34: Then the king will say to those on his right, ‘Come, you who
are blessed by my Father. Inherit the kingdom prepared for you from the
foundation of the world.’
Matthew 13, 52: Jesus replied, ‘Then every scribe who has been instructed in
the kingdom of heaven is like the head of a household who brings from his
storeroom both the new and the old.’
Editor’s note: you can view all of the Rock the Word 153 episodes on our Daylesford
Abbey website, and our Facebook and YouTube pages.
Click her to veiw the Rock the Word page on our website.

Front cover of the program from the Day of Rock-ollection
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Prior John Rocking the Word
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Bayview Chronicle
Br. John Lemos, O. Praem.
Immaculate Conception
Priory 1269 Bayview Road
Middletown, DE 19709-2147
We celebrated the Feast of Saint Norbert on June 6, with a Holy Mass for
local clergy, family, relatives, and friends at Saint Peter's Cathedral. Prior James
Herring was the celebrant and homilist. Following the Holy Mass, we all gathered
for a reception and dinner at Mulligan's, a local restaurant on Bayview Road.
The Summer was busy with the renovation of our new property and house.
The second floor was completed – converting four (4) bedrooms into three (3)
bedrooms with individual full bathrooms. The first-floor renovation was almost
completed.
On July 16, Prior James, Fathers Trader, Markellos, and Brother John attend
the Episcopal Ordination and Installation of the Most. Reverend William Edward
Koenig, tenth Bishop of Wilmington. On August 16, Father Jeffrey Cesarone
suffered a debilitating stroke; as of this writing, he continues his rehabilitation.
On August 28, our celebration for the feast of Saint Augustine had friends join
us for Vespers, followed by an open house viewing the "St. Augustine House." Again,
our friends joined us at Mulligan's for a reception and dinner.
On September 8, 2021, the Feast of the Nativity of the Blessed Virgin Mary, the
Community gathered for a Canonry Chapter and day of reflection.
On September 10, 2021, the Canonry celebrated the transfer of Father William
A. Trader to our Community. Father Christopher Markellos continues with his
Ministry at the Cathedral, Saint Mary's, and Saint Patrick's church in Wilmington.
Prior James and Father Bill Trader continue responding to the request for ministry
from four (4) local parishes.
On October 10, after consultation with the Community, Prior James appointed
Father Bill Trader as Subprior and Director of Formation. In October Prior, James
attended the Board of Trustee meeting at Saint Norbert College. Father was
recently elected to the Executive Board of Conference of Major Superiors of Men
(CMSM). Our hope and plan was to have our "900 Anniversary" statue of Saint
Augustine presenting the rule to Saint Norbert blessed on the feast of all Saints of
Order, but like so many other items, it sits on a barge out the ocean.
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Celebrateing the Feast of Saint Norbert on June 6, with a Holy Mass for local clergy, family, relatives,
and friends at Saint Peter’s Cathedral. Prior James Herring was the celebrant and homilist.

Following the Holy Mass, we all gathered for a reception and dinner at Mulligan’s, a local
restaurant on Bayview Road.
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Celebrateing the Feast of Saint Norbert on June 6, with a Holy Mass for local clergy, family,
relatives, & friends at Saint Peter’s Cathedral. Prior James Herring was the celebrant & homilist.

The second floor was completed – converting four (4) bedrooms into three (3) bedrooms with
individual full bathrooms.
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Chelmsford Chronicle
Hugh Allan, O. Praem.
Chelmsford, Essex, CMR OAR United Kingdom
frhugh@hotmail.com
Our little chronicle begins with the country slowly emerging from covid
restrictions after Easter. However, it meant that most meetings were still held
online (via zoom or teams). Fr. Hugh attended the Bishops Conference by zoom, but
on the last day, they managed to meet “in person” for the first time in over a year.
In May Fr. Hugh was invited to preach at the annual service of remembrance for
the Falkland war. In the 39 years since the invasion and liberation of the islands,
it was the first time a Catholic had been asked to preach. A great privilege and
it was a moving service of prayer and commemoration. Around the same time,
we celebrated the sacrament of Confirmation for our parishioners who had been
prepared by Fr. Pius over the last year, again, mainly via zoom (the preparation, not
the sacrament!). To enable all things to be done following the covid regulations,
we had a relay of Masses for the sacrament to be celebrated. At the end of May,
Richard Hyslop visited the monastery. He is the Falkland Islands representative in
the UK and it was good to welcome him to the Priory.
The greatest event for us in the past year happened in June with the Ordination
and First Mass of Fr. Gildas. This had been delayed from January due to the covid
restrictions in place, but it was a wonderful way for us to celebrate the feast of our
holy father Norbert (in England, his feast was celebrated on 7th June this year, with the
6th of June being the transferred solemnity of Corpus Christi). It was a really beautiful
celebration and what better way to celebrate St. Norbert’s day in our jubilee year
than to see one of our confreres follow the path of St Norbert and receive the gift of
ordination. After over a year of being unable to see family and friends, it was great
to be able to welcome so many to Fr. Gildas’s ordination.
The beauty of the Mass was enhanced by a motet composed by our own Fr.
Stephen for the occasion. It was based on the Last words of Blessed William Davies,
Martyred at Beaumaris, Anglesey, in 1593 and also the words of Saint Gildas the
Wise, taken from his famous work, “On the Ruin of Britain.” The next day, Fr.
Gildas celebrated his “first Mass” and again it was a deeply moving occasion. The
highlight of our year!
Early in July Fr Stephen gave a retreat day to Knights of Malta in London. On
the same day, Fr Hugh attended the first Mass to be said in the ruins of Colchester
Abbey since the Reformation.
At the end of the summer our Canonry Retreat was given by Fr. Stephen. We
had hoped a confrere from Orange would give our retreat this year, but the ongoing
restrictions to travel made this impossible. Instead, Fr. Stephen gave an excellent
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retreat to the confreres on the virtue of fortitude. A truly blessed week of prayer
and silence together.
At the beginning of September Fr. Michael, our oldest confrere and dean of the
chapter, celebrated his 90th birthday. Fr. Stephen and Fr. Pius joined him for the
occasion.
Fr. Gildas attended the ordination of a friend at Brompton Oratory and the next
day began course of studies in Psychology based at a university in South London.
Later in the month we held our Canonry Chapter at the Dominican Convent in
Lymington where our confrere, Fr. Richard, is the chaplain to the sisters. Shortly
after this Fr. Stephen was due to go to Rome for a course on liturgical translations,
but this has been postponed until May 2022 - again, covid permitting!
Our chronicle ends with the wonderful news that we have begun to renew the
“third order” connected to our community and admitted a diocesan priest as our
first priest confrere in the third order. Later this year, he will be joined (hopefully!)
by other priests and people. Small beginnings, but another good way to celebrate
the Jubilee Year.
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Daylesford Chronicle
Joseph P. McLaughlin, O. Praem.
Daylesford Abbey, 220 South Valley Road
Paoli, PA 19301-1900, USA
frmclaughlin@archmereacademy.com
The annual Canonry Chapter took place June 1-3, 2021. Abbot Domenic Rossi
and Prior John Zagarella began the Chapter with a joint keynote address, followed
by a time for the community to echo and comment. Joseph Serano gave the Finance
Report. Committee elections were held: Council - Richard Antonucci, Finance Thomas Rossi, Formation - Carl Braschoss, Government - Joseph McLaughlin,
House Council and Mission Advisors - Jeffrey Himes. Days 2 and 3 were spent
revising the Book of Customs. The Chapter ended with a communal celebration
of the anointing of the sick.
On June 13 Carl Braschoss, pastor, celebrated a Mass of Thanksgiving at Saint
Gabriel Parish, marking the end of 39 years of Norbertine service to the parish.
Concelebrants included Richard Antonucci, Maurice Avicolli, Francis Cortese,
John Joseph Novielli, Joseph Serano, Nicholas Terico, John Zagarella. Two trees
were planted next to the church: one, in honor of all the Norbertines who had
served there and one in honor of Michael Lee, a son of the parish and the former
parochial vicar (1982-1992) and pastor (1998-2009) who died on February 11. On
October 24 Saint Gabriel Parish marked its 125th anniversary, postponed from
2020, with a Mass and gala dinner. Richard Antonucci, Maurice Avicolli, and Carl
Braschoss concelebrated. The theme of the celebration was: “Saint Gabriel Parish
- A Glorious Past and a Brilliant Future.”
On July 6 Carl Braschoss became the chaplain at Immaculata University.
On August 9 David Driesch became the chaplain at Cabrini University. Both
universities are near the abbey.
Father Allan Fitzgerald, OSA led the annual community retreat at the abbey
August 23-27, with the theme: “Re-envisioning the Order of Premontre: 900th
Anniversary of our Order and Rule.” Since 2019 Allan has been the Director of
Special Events at the Augustinian Institute at Villanova University; he had
directed the Institute beginning in 2011. Allan filled in for the late Graham Golden
(Albuquerque) who died suddenly in an auto accident on May 21. James Garvey
attended Graham’s funeral in Albuquerque.
Abbot Domenic was at Santa Maria de la Vid Abbey August 14-21 to lead the
community retreat. Andrew Ciferni was in DePere in July and August for Board
of Trustees work as well as sacramental ministry. Arul Amalraj (Jamtara) was in
India in August and September. The following confreres have visited Daylesford:
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Binu Varghese (Jamtara), Robert Campbell and James Owens (Albuquerque),
Paschal Nguyen (Orange).
On August 28 the following marked milestone anniversaries: Francis Cortese
- 65 years professed, Maurice Avicolli and Andrew Ciferni - 60 years professed,
Ronald Rossi - 60 years vested, Thomas Rossi and Blaise Krautsack - 55 years
professed, Domenic Rossi - 55 years vested; John Joseph Novielli was vested 60
years on March 7 and John Zagarella was 40 years vested on August 15. Marking
milestone birthdays were Francis Cortese (85 on May 24) and Blaise Krautsack (75
on June 30).
The following have made Fall presentations in the Spirituality Center: Abbot
Emeritus Ronald Rossi, Abbot Domenic Rossi, Andrew Ciferni, Joseph Serano, John
Zagarella. Also presenting was Andrew Del Rossi, Th.D, director of the Spirituality
Center.
The 7th Annual AbbeyFest was held at the abbey on September 18 (no AbbeyFest
in 2020). Archbishop Nelson Perez of Philadelphia was the celebrant and homilist
of the outdoor Mass at 4:00 PM; major concelebrants included Abbot Domenic,
John Zagarella, and Steven Albero, pastor of Saint Norbert Parish which organizes
the event. Norbertine and diocesan priests heard confessions from 1:00 PM to
4:00 PM. Archbishop Perez presided over the evening Eucharistic Procession and
Adoration. About 3,000 people attended AbbeyFest.
Beginning on September 27 the abbey church has been undergoing renovations
to upgrade the 55 -year -old heating/air conditioning system and the lighting
above the altar. Sunday Mass is celebrated in the church but weekday Mass and
the Liturgy of the Hours are celebrated in the Norbert Atrium in the Augustine
wing. Repairs to the roof are also planned. So far $1.7 million has been raised for
the “Repair My Church Campaign,” under the leadership of John Joseph Novielli.
The annual Art Show, also a fundraiser, was held October 1-3.
Both “AbbeyFest” and “Repair My Church” have proclaimed the motto of
the 900th Jubilee of our Order: “With God among the people.”
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(Left to Rigt) Prior John C. Zagarella, O. Praem; Archbishop Nelson Peréz of Philadelphia;
Abbot Domenic A. Rossi, O. Praem.

Actor Jonathan Roumie, The Chosen
and
Archbishop Nelson Peréz of Philadelphia

The Scally Brothers
Band
(Left to Right)
Abbot Domenic
A. Rossi, O.
Praem.; Jacob
Scally; Archbishop
Nelson Peréz of
Philadelphia; Gavin
Scally; Zachary
Scally
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Matt Maher
and
Actor Jonathan Roumie, The Chosen

We Are
Messenger
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De Pere Chronicle
V. Rev. Bradley Vanden Branden, O. Praem.
St. Norbert Abbey
1016 North Broadway
De Pere, WI 54115, USA
prior@norbertines.org
June 2021:
1) The Madison property that was the location of the abbey’s novitiate for
many years was sold to the City of Monona. The city took control of the waterfront
property on June 1. As of this writing, the city’s plan for the property is to use it as
a public park and greenspace along Lake Monona.
2) Our annual Canonry Chapter opened on St. Norbert’s Day and we celebrated
the 60th anniversary of ordination for Fr. Ken DeGroot. His family and friends and
the abbey associates were present. Bro. Terrance Lauerman celebrated his 50th
anniversary of solemn profession but has asked to delay a celebration with family
until next year due to COVID concerns.
3) On June 16, the anniversary of the dedication of the abbey Church, the lay
faithful were finally able to return to join us for public celebrations of Mass and
the Liturgy of the Hours.
July 2021:
1) Fr. Matthew Dougherty moved home to the abbey from Yale University.
He is still working hard to complete his research data analysis and dissertation
writing. He hopes to defend his dissertation sometime next year.
2) To mark the 900th Jubilee, a small bus tour was hosted for Norbertines to
a few of the peninsula parishes that have a long history of being pastored by our
confreres. The tour included lunch overlooking the bay in the new parish hall at
Holy Cross Parish, Bay Settlement.
3) On July 31, Abbot E. Thomas DeWane died at the age of 89. He was born
on February 26, 1932 and his home parish was St. Willebrord in Green Bay. He
was vested as a novice, professed Simple Vows and Solemn Vows on August 28
in 1950, 1952 and 1955 respectively. After ordination, on May 31, 1958, he served
as a teacher, then registrar at Premontre High School in Green Bay for five years.
He attended Marquette University in Milwaukee and obtained a Professional
Doctorate Degree in Education in 1964. From there, he went on to the University
of Chicago, IL for a Doctorate in Administration Studies while also being the House
Superior at the Holy Spirit House of Studies for six years.
Upon returning to De Pere in 1970, he was appointed Dean of Students at St.
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Norbert College. In 1973, Abbot DeWane returned to the high school and served as
principal for nine years. In 1983 he returned to St. Norbert College to serve as the
Director of Teacher Education, a position he held for nine years.
In 1993 Abbot DeWane was appointed the Director of Formation
for St. Norbert Abbey. In April 1994, he was elected as fifth Abbot of
St. Norbert Abbey, and received his abbatial blessing from Bishop
Robert Banks on June 6, 1994. After his nine-year term as abbot,
he moved to the Priory of St. Moses the Black in Raymond, MS and
ministered in a variety of parishes and a state correctional facility. He retired to St.
Norbert Abbey in 2019.
A scholarship fund for Notre Dame Academy was established in Abbot
DeWane’s name.
August 2021:
1) Bro. Jacob Sircy moved to Indianapolis for a year-long CPE residency at
St. Vincent Hospital. His goal is to become a certified hospital chaplain. Frater
Charles Burris returned home from his summer CPE internship at Mayo Clinic
Hospital in Rochester, MN.
2) On August 27, two novices were vested in the white habit of our Order and
given religious names: Frater Bernard (James) Brodeur and Frater Gregory (Cole)
Johnson. The next day, on August 28, Frater Johnathan Turba professed Solemn
Vows during Mass. His Diaconate Ordination took place on September 4.
September 2021:
1) The Norbertine Center for Spirituality (NCS) reopened after being closed
for over a year due to COVID. The Center reopened under the leadership of Fr.
Brad Vanden Branden, Director of Spiritual Programs; Michael Poradek, Director
of Administration; and Kathie Tilot, Director of Spiritual Direction. In addition
to the opening of the NCS, Fr. Brad and Michael Poradek are also co-directing
the launch of the St. Norbert Abbey Liturgical Institute. This Institute strives to
provide liturgical formation and catechesis to interested individuals and parish
liturgical ministers.
2) In honor of the 900th Jubilee, the debut performances of “He Walks through
Lightning: A One-act Play on the Life of St. Norbert” were hosted at Notre Dame
Academy, Holy Cross Parish, St. Norbert College, and St. Norbert Abbey. This
was a collaborative event between the abbey and Still Point Theater Collective of
Chicago. The play was well received by the audiences and instructed people on
the life of St. Norbert in a fresh, creative and instructive way. A performance was
video recorded.
3) Another Jubilee event is the abbey’s participation in a Habitat for Humanity
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house build in Green Bay. Bro. Steve Herro and Michael Poradek are leading the
initiative. Abbot Dane was able to meet with the family who are very excited to be
able to move into a place of their very own.
4) Father Conan Patrick Mulrooney, O. Praem., age 90, passed into God’s
eternal kingdom on September 26, 2021. Fr. Mulrooney was born on June 23, 1931
in Rhinelander, WI to the late Frank and Catherine (Morrison) Mulrooney. His
home parish was St. Peter the Fisherman, Eagle River, WI.
He entered St. Norbert Abbey and was vested as a novice on August 28, 1961.
He professed Simple Vows on August 28, 1963 and Solemn Vows on May 14, 1967.
Fr. Mulrooney was ordained to the Priesthood on September 21, 1967.
While he resided at St. Norbert Abbey, he assumed the roles of Mission
Procurator, Vocation Director, and for many years was the Director of the Mail
Campaign. For 12 years he worked as an assistant to the Vice President in the Office
of Development at St. Norbert College. He received the Distinguished Alumnus
Award from Duquesne University during that time.
He completed a program in Clinical Pastoral Education at the Alexian
Brothers Medical Center in Elk Grove Village, IL. In 1988, Fr. Mulrooney received
certification by the National Association of Catholic Chaplains. Subsequently, he
served as a chaplain at St. Vincent Hospital, Green Bay, WI.
October 2021:
1) The three confreres from India (Frs. Xavier Amirtham, Sengole Arockiadass,
and Christian Raj) gave a presentation at St. Norbert College as a part of Heritage
week. The confreres discussed their home canonry of Jamtara and their lived
experiences of being a Norbertine ministering in a foreign country.
2) Our fall Come and See retreat brought 6 men interested in a religious
vocation to the Abbey for a weekend retreat. Muston
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Muston Chronicle
Thomas Swaffer O. Praem.
St. Mary’s Priory, King Street, MUSTON, Filey
North Yorkshire YO14 0EW, England
Thomas_swaffer@yahoo.com
We begin our Report with the sad death of Fr. Andrew as many of you know.
He had a short illness, which was due to a stroke, which resulted in a continual
cerebral bleed. He was about his favourite activity, which was socialising with
Parishioners at Luncheon. He collapsed and was taken to York Hospital stroke
unit, where the diagnosis was made. He was fully alert and talking, but the
vascular surgeon informed us that Fr. Andrew was terminal, due to the continual
bleed and it was inoperable.
We managed to bring him home on the Monday after 10 days where he was
nursed by me and some collegues of mine. On the Monday we invited his blood
family to visit and say their goodbyes’ Fr. Andrew held their hands and thanked
them for coming. The next day the Bishop came. This was a prearranged visit
as Fr. Andrew was to retire from our Parishes this September. By Wednesday Fr.
Andrew was failing and he was fully aware of his condition. He was peaceful and
relaxed. On Thursday we as a community said the commendation of the dying
around his bedside. On Friday morning Fr. Andrew peacefully went to God. For
our Morning Prayers we said the office for the dead. His passing was very quick
and peaceful, surrounded by his family and the community.
His funeral took place under covid measures so we could not have the numbers
that wanted to come, and so we were restricted to 5 Priest’s at the Altar, which
included our Rural Dean, (who was the Principal celebrant) and around 80 people.
We were blessed to be able to bury Fr. Andrew in the next-door Anglican
Graveyard. So we processed from the Priory to the graveside. We had after the
Funeral a celebration of his life and the weather was glorious so we were able to
maintain social distancing outside in the Priory grounds.
On 8th October we said a sad Farwell to our Sisters of Mercy, which had a
convent in Filey. They had been with us since 1945, but with falling numbers in
their community they decided to close the Convent. We had a closing Mass for
them in our Parish of St. Mary’s Filey and a celebration of their life with us at the
Priory, again God Blessed us with good weather, although we hired a marque just
in case!
On 13th September we held our annual Canonry retreat. Fr. Jerome Molokie
from St. Michael’s Abbey in Orange County conducted the retreat. It was touch
and go as to whether he would be able to enter the U.K. but after many Covid tests
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before during and after his stay he was able to visit. The Retreat was based on a
book by Nicolas Diat. “A Time to Die”. Monks on the threshold of Eternal Life. It
was very cathartic as it helped us all process the death of Our Prior Fr. Andrew and
his presence among us.
At the end of the retreat we had our Celebration of Our 900 years Jubilee, which
we had put off because of Covid. We has 80 guests, including Priests and Religious
of the diocese and friends of the community. We have developed a close link with
a Coptic monastery near us, but unfortunately they were not able to join us as the
monastery was isolating due to covid.
Once again the weather was great for us. Which is unusual for this part of
Northern England. It is raining today as I write this!
Fr. Martin continues his work as Provisor and is now on the council of Religious
bursars in England and is shortly to go to London for the first face to face meeting
since the Pandemic.
Fr. Ian remains useful, laying the community table for meals and doing the
little jobs that need doing like folding the weekly Parish newsletter.
As administrator of Our Canonry I have taken on the mantel of helping in the
Parish and organising Community life. Although we are small in numbers we are
still a vibrant part of the Catholic community here up North.

Fr. Andrew Smith
Gravestone
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Sisters of Mercy leaving
celebration

900th Celebration
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Fr. Tom Swaffer
and
parishioner

Fr. Smith Funeral
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Sisters of Mercy
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Orange Chronicle
V. Rev. Chrysostom Baer
St. Michael’s Abbey
19292 El Toro Rd.
Silverado, CA 92676-9710
cbaeropraem@gmail.com
St. Michael’s Abbey Church Dediction May 4, 2021
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